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Is sue 32: Decol oniz at ion and abol i t ion
To our beloved
readers,

S

ince 2005, The Abolitionist: A Publication of Critical Resistance has
printed three original issues annually
for our majority imprisoned readership. The promise to our comrades and
friends locked up has always been to
produce three new issues a year with
timely and relevant content, and we
failed in 2019 to meet this overarching
goal.
We acknowledge that we failed to meet

this goal and are taking concrete steps
toward accountability in the interest of
ensuring our readers will still receive
our Issue #32, entitled “Decolonization
and Abolition.” Our workgroup offers
the sincerest of apologies to everyone
who has waited patiently for this next
issue of the newspaper, and we hope
you find it in your hearts to stick with
us as we take steps to get the project
back on track.
Over the last three years, The Abolitionist has slowly been making changes to the composition of the workgroup, as well as the form and content
of the newspaper itself. Furthermore,
there have also been several months
over the span of 2019, where the vari-

ous members of our working group
faced obstacles regarding their capacity to produce at a pace sufficient to
this publication’s mission statement
and objectives.
In response to this dilemma, Critical
Resistance has brought new members
into the working group and appointed
longtime member to get us back on
track. Their role will be to facilitate a
process of internal accountability for
the working group, and taking up logistical work while freeing up our editors
and writers to complete their assignments on each issue.
We would like to again apologize for
the ways that our internal changes

and process has interfered with the
frequency of The Abby’s printing this
past year. There are some exciting new
features we plan to include in future
issues, including the announcement
of imprisoned activist Stephen Wilson (SCI-Fayette) joining our working
group, new regularly featured columns, new sections and regular collaborations, updates on political prisoners, and new ideas for artwork.
We hope you stick with us and express
gratitude to all who have been patient
during these trying times.
Forward ever,
Critical Resistance & The Abolitionist editorial workgroup

A Decolonial Future
Without Borders or
Cages

firming people, especially those engaging in acts of selfdefense, are a growing part of the prison industrial complex and rape is a systemic tool of militarization. Military
occupations and increased policing target and imprison
Indigenous, Black, migrant, trans and homeless communities. Therefore, transformative politics makes visible
how gender or queer liberation struggles can be pinkwashed and appropriated in the service of empire.

By Harsha Walia

The Relationship Between Policing and
Imprisonment of Indigenous, Black, and
Migrant Communities

This piece is composed of combined excerpts from
an interview between Harsha Walia and Andrew Dilts
that was published in May 2016 in Abolition Journal, as
well as from a May 2019 keynote talk that Walia gave
at the De-Carceral Futures Conference in Ontario,
Canada.

Various law enforcement agencies actually see their
work as integrated. Policing power, and not simply the
power of Canada Border Security Agency, must be understood as the key function of immigration enforcement. As we know, targeted arrests and criminalization
by police leads to subsequent overrepresentation in
prisons. As the BC Civil Liberties Association notes, “it
is clear that the overrepresentation of Black and Indigenous people in prisons and their overrepresentation in
encounters with police are closely linked.” In the same
way, criminalization by police leads to the capture of
Black and Brown migrants as migrant detainees.

I

want to acknowledge that we are on Anishinaabe and
Haudenosaunee territory. For me, this land acknowledgment is not a symbolic gesture, but a recognition that in
thinking about colonial and carceral immigration laws we
have to bring the carcerality of settler-colonialism into our
conversation. And we have to affirm the Indigenous legal orders and jurisdictions that are alive on this land.
The violence of the system is not an aberration. Prisons,
reservations, borders, sweatshops, pipelines, gentrification, and drone warfare are all interrelated systems of
exploitation and control. Movements today are re-articulating how capitalism, colonialism, white supremacy,
cisheteropatriarchy, imperialism, and oppression are
systems that must end. This is an overall vision oriented
towards revolutionary transformation. Abolition and
decolonization are strong and necessary frameworks in
thinking about a world without borders or cages, while
being cognizant of the critiques about their co-optation
in ways that no longer root them in the specificity of
Black and Indigenous struggles. Here I would point to
the crucial work of Eve Tuck and K. Wayne Yang in their
essay “Decolonization is not a metaphor” and Robyn
Maynard’s piece “#Blacksexworkerslivesmatter: WhiteWashed ‘Anti-Slavery’ and the Appropriation of Black
Suffering.” Decolonization, for example, has become a
metaphor for everything—like “decolonize the academy” or “decolonize your mind”—without centering anticolonial struggle, Indigenous nationhood, and the repatriation of land. So, decolonization and abolition must be
foundational to all our movements in a way that centers,

Jesus Barraza, JustSeeds

rather than erases, the legacies of struggle emerging
from Indigenous and Black communities.
A politics of interconnection allow us to not only move
beyond our silos, but also help us understand how these
interrelated systems of violence are at times weaponized against each other. For example, one of the main
justifications for the occupation of Afghanistan was this
imperialist feminist logic of liberating Afghan women.
Similarly, one of the many logics of the prison industrial complex is to protect women from sexual violence.
Transformative politics provides a critical lens through
which to interrogate how carceral and imperial feminisms actually reproduce rather than resolve gender
violence. Women, femmes, trans and gender non-con-

This leads to my second related point which is that of
double punishment. So double punishment refers to the
process by which permanent residents of various formal
legal statuses who are convicted of certain crimes are
penalized, not only through the criminal injustice system, but again by the immigration system. In Canada,
successive amendments to the Immigration and Refugee Protection Act (like the 1996 Clinton laws in the US)
creates growing categories of people with permanent
residency who can be stripped of their residency status
if found guilty of committing certain criminal offenses.
The reality of double punishment is particularly acute
for Black migrants and refugees. Because Black people
in Canada—and in the US—are more likely to be profiled,
arrested, and charged, it makes Black immigrants
disproportionately subject to deportation. Alongside
Indigenous people, Black prisoners comprise a growing
population in the federal correctional systems in Canada.
Today, the vast number of long-term detainees in Canada
are West African and Caribbean men, many of whom
have prior criminal convictions. For instance, Kashif Ali
Continued on page 7, “Decolonial Future”
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Critical Resistance seeks to build an
international movement to end the prison
industrial complex by challenging the belief
that caging and controlling people makes us
safe. We believe that basic necessities such as
food, shelter, and freedom are what really make
our communities secure. As such, our work is
part of global struggles against inequality and
powerlessness. The success of the movement
requires that it reflect communities most
affected by the PIC. Because we seek to abolish
the PIC, we cannot support any work that
extends its life or scope.
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n light of the various decolonial struggles that have
come to resurface in the media spotlight, from Puerto Rico to Palestine to First Nations that fight for water
and life, we use this issue to explore the intersections of
abolition and decolonization. These various decolonial
struggles for self-determination have been marred by the
production of natural disasters, illegality, absurd wealth
and poverty that stem from capitalist exploitation and colonialism, and smear fights for liberation as criminal and
illegal. These struggles for the freedom to live remind us
of the coalitional possibilities embedded in a decolonial
praxis to imagine a world without caging.
Abolition and decolonization are a necessary ongoing
kinship to uplift all bodies harmed by colonialism, as
mechanisms of erasure, disappearance, and confinement
work to uphold the prison industrial complex and uphold
the same actors that benefit from the first colonial settlements centuries ago. Making the connections between
struggles in detention centers, prisons, and indigenous
struggles for liberation can inform us of the radical kinships possible when we realize illegality and criminality
are productive regimes that are continuously being reproduced to highlight socially constructed differences to
further bury us and our coming together.
In an effort to continue opening up our coalitional possibilities, we explore several intersecting decolonial
struggles. In a powerful interview with Marisol LeBron
we learn about the normalization of “mano dura” police
power in Puerto Rico and the subsequent embodiment
of life and death for Puerto Ricans following this implementation. We come to understand the social hierarchies and colonial relationship with the US that Puerto
Rico is pushed to replicate to maintain an illusion of social control.
Importantly,LeBron reminds us of the vitality and need for
rap, zines, newspapers, and oral storytelling in abolitionist
and decolonial struggles, as “people experiencing criminalization and abuse are not passive victims – they were
constantly resisting and struggling to create more just
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Quiver Watts
William Ramirez

conditions”. Fighting state repression can come through
creative possibilities that tap into generational knowledge
and truths that resist the state’s regurgitated justifications, as demonstrated in a recent communique from the
Zapatista Army for National Liberation in Mexico.
Broadly, the bodies affected by colonialism include bodies
of water, land, and embodiments of being that have been
regulated, policed, and stolen for the purposes of colonial
profit and order. We include reflections from the Fight
Toxic Prisons Convergence to reckon with the toxicity of
imprisonment, and how caging, containment, and elimination lead to toxic use of our earth and the death of our
future generations.
Nate Tan of the Asian Prisoner Support Committee illustrates the ongoing relationship between displacement
caused by ongoing genocidal practices rooted in imperialism, leading to forced migration, complex resettlement,
and the criminalization of survival. Building upon this
Harsha Walia invites us to consider the relationship between policing and imprisonment of Indigenous, Black,
and migrant communities.
We learn of various resistance struggles to reclaim and
restore land and water as abolition struggles, and that decolonization can be embodied and fought for in several
coalitional ways to achieve self-determination and community liberation. We hope that in our comrades’ fights
in pursuit of this self-determination, we can find solace
and strength in our intertwined struggles, and build radical kinships across walls, borders, and beings.
As always, we strongly encourage readers to send us your
reflections—both in response to the contents of Issue
32 but also on the history and future of PIC abolition.
Critical Resistance chapters encourage responses to the
work discussed in their chapter updates, and the Kites
to the Editor section is seeking submissions from our
readers.
We hope to hear from you, and hope that you enjoy this
issue of The Abolitionist.
In Solidarity,
The Abolitionist Editorial Collective

Statement Against Trans Mountain Pipeline

the poem is a score
Cecily Nicholson
First published in Canadian Art in 2018
documental blue the grey inside creates a population apart
from outside the oversight in a word prison
when prison is correctional the form of institutional diminutive
detention centers,jails,penitentiaries and prisons still
as punishment stands in for welling healing steals the rights
and ancestors—attend their open swift
in the slangy french of her youth across a table
when closed is behind glass—some systems make a distinction
what is daily what was past all subterfuge,as inhumane is made
possible,ill making ill solitary gains surrealistic some systems make
distinctions imaginary—subverted in the presence of segregation

By Rita Wong

resilience in the future, such as the sacred Salish Sea.

On August 16 2019, Rita Wong, along with another
protestor Will Offley, was sentenced to jail for blocking the construction of the Trans Mountain tar sands
pipeline on Burnaby Mountain in British Columbia,
Canada. Wong was sentenced to 28 days in jail, the
longest sentence of the more than 200 people arrested
for blocking the Trans Mountain pipeline’s construction in the past year. At her sentencing, she presented
the following statement defending her actions and
demonstrating a kind of decolonial praxis for those
supporting Indigenous struggles against land and
resources extraction.

I acted with respect for the rule of law which includes the
rule of natural law and the rule of Indigenous law and the
rule of international law. Under the rule of law:
•

I have a responsibility to my ancestors and the ancestors of this land to protect the lands and waters
that give us life with each breath, each bite of food,
each sip of water.

•

I have a responsibility to reciprocate to the salmon
who have given their life to feed mine, to reciprocate to the trees that produce and gift us the fresh
air from their leaves through the perpetual song of
photosynthesis.

•

I have a responsibility to give back to the great Pacific Ocean, the Coast Salish Sea, Stalew (the Fraser
River), and the many water bodies on which human
life—and other lives—depend.

•

I have a responsibility to hold our politicians
accountable when they persistently breach their
international legal obligations to protect us. They
should be reducing greenhouse gas emissions, not
increasing them in ways that put the very existence
of life at risk.

August 22, 2019
I’m grateful to be here alive today with all of you on sacred, unceded Coast Salish territories, the homelands of
the Musqsueam, Squamish and Tsleil Waututh peoples.

whiles the passive dog waits—a sense of motionlessness—a yard
that isn’t a yard dignified establishes country
by any means exhibitions the power of writing free voices inside

On 24 August 2018, while BC was in a state of emergency
because of wildfires caused by climate change —breaking records for the second year in a row; putting lives at
risk, health at risk, and displacing thousands of people—
I sang, prayed, and sat in ceremony for about half an
hour in front of the Trans Mountain pipeline project’s
Westridge Marine Terminal.

interiority of a determined will (logics fleshed to extend survival
against categories) administrative detentions says this is
a non-punitive status for the removal,separate from general
frisked and stripped disciplined art and diminished chances
who,for a time,could only sit and stare her voice hard to hear
amid an economy of surveillance affronts correct and explaining

I did this because we’re in a climate emergency, and
since the Federal government has abdicated its responsibility to protect us despite full knowledge of the emergency, it became necessary to act. We are in imminent
peril if we consider the rate of change we are currently
experiencing from a geological perspective—we are losing species at an alarming rate and facing mass extinction due to the climate crisis that humans have caused.
This is the irreparable harm I sought to prevent, which
the court, the Crown, and corporations also have a responsibility to prevent.

listen—the wren,a butterfly,the contestory
against handheld determinants,will to visit the correctional
institution,over-determined maximum is further removal
an everyday place of solitary confinement involves single-cells
for twenty-three hours daily organism inmate
an hour out for exercise
morning is when it’s lighter if it is lighter—when food comes
to taste and slow means perfunctory hardy contemporary
kin,inner life,revolt against convention a system of classification
rather than actual behavior separated by a partition with a door

Everyone has the responsibility to respond to this crisis.
We are on the global equivalent of the Titanic, and this
industrialized ship needs to change direction. We also
need to build life boats, healthy places that can support

sounding high water forms figurative—shadows—static fugues
drape and recede there is depth to arcades and the reach of soaring
towers—safety or security wants orderly operation of bodies
to be correctional prison protects a public from those
who are only ever a public,what makes private

Communicating with
Critical Resistance
during the COVID-19
pandemic

disciplinary segregation a punitive status,contained bodies contain
history,art,a long discordance what cannot come through is felt
in a scattering of meaning anonymity murmurs,the poem is a score
separate is building,conceptual,kind of like a house—to trace one
has to put a backlash t/race for this fisty ion scanner smell of the
metallic detector your bag put through machines to look for barriers
to come through—we make our families

Cecily Nicholson is administrator of Vancouver’s mental
health resource and artist-run centre Gallery Gachet. She is
the award-winning author of Triage, From the Poplars and
Wayside Sang.
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Greetings Readers! Welcome to Issue #32 of The
Abolitionist! We hope this issue finds you in strong,
resilient spirits.

Due to the ongoing Coronavirus
pandemic, Critical Resistance is
adjusting our weekly mail night to
keep our community outside safe
while maintaining our regular correspondence with our community
held behind bars. To help us stay
connected with those on the inside

By breaching the injunction, I had no intention of reducing respect for our courts. I do intend to ask the court to
respect Coast Salish laws that uphold our responsibilities
to care for the land and waters that make life, liberty and
peace possible for everyone. I sincerely ask the court to
take our reciprocal relationship with the land and water
into consideration because we are on Coast Salish lands,
where everyone is a Coast Salish citizen.
I’m one of over 200 citizens of conscience who were arrested because, unlike our federal and provincial governments, we take the climate crisis seriously. We take
the need to protect society seriously. We did what we
could to maintain respect for our justice system:

during this time, we want to encourage folks to utilize our phone
line when possible while we are
fighting COVID-19.

Through our phone line, we
can provide the following
for you during this time:
• Abolitionist resources and
other educational resources
• Info on responses to COVID-19
in prisons around the country
• Space for you to give input to
our work and movement

The Abolitionist

Continues on page 5...

• Connection to resources you
may need
You are still, of course, free to continue sending us mail but we ask
for your patience in a response
since we can’t safely get into the office and through mail at our usual
rate during this time.
To access the CR phone line,
dial 510‑444-0484. We have CR
personnel on the line from 10 A.M.
to 6 P.M., Monday through Friday.

ISSUE 32

Updates from Critical Resistance Chapters
Los Angeles
The LA chapter of Critical Resistance has been busy
working and organizing, but most importantly has
been onboarding a new organizer, Michael Saavedra.
Michael was released from prison on February 22, 2017
after being inside for over 19 years. He was also kept
in solitary confinement in California for over 15 years.
During that time, he helped organize, lead, and participated in all three separate California prisoner hunger
strikes against solitary confinement between 2011 and
2013.

here and have been continuing our own political education with our own Abolition training School: Phase 2.

•

We hosted an event at NAVEL with Andrea Ritchie
in conversation with Romarilyn Ralston, where
Ritchie spoke about her book “Invisible No More:
Police Violence Against Black Women and Women of Color.”

The whole chapter has kept the energy up and disrupted the existing expansion of county jails by putting consistent pressure on the Los Angeles Board
of Supervisors with JusticeLA. By cancelling the McCarthy contract CRLA, in coalition with JusticeLA, has
been able to redirect the current jail plan towards an
approach that focuses on community care. This struggle is far from over though and consistent strategizing
and organizing is needed to push towards a cage-free,
community-first Los Angeles.

•

On Mother’s Day we helped organize a large event
at the Lynwood Womxn’s Jail supporting those
visiting their loved ones inside.

•

Similarly, on Father’s Day we took part in a Father’s
Day event outside of the Men’s Central Jail.

•

CR Member David Stein hosted a book discussion
on Policing Los Angeles with author Max FelkerKantor

•

We were lucky to be a part of and table at events
at UCLA: Connecting Art and Law for Liberation:
A Call to Action to End Mass Incarceration and an
Underground Scholars concert

Other than this the energy is kept moving with a recent
move to the new Chuco’s location at 7625 S Central
Ave. We have been hosting some new volunteer days

Importantly we have led and been a part of events:

Organizing is a key element towards dismantling the
prison industrial complex and building a world that
promotes liberation for all. We will continually work
towards pushing abolition across Los Angeles County,
and focus on making sure no new jails are built here.
Though the current decisions at the board of supervisors has us feeling energized, we remain committed to
the struggle towards an abolitionist future in Los Angeles and beyond.
Lastly, the CRLA Chapter is also starting a prisoner
mail program! This is not meant to be a pen pal program, but we do want to be a resource for imprisoned
people and send people reading material and organizing tools. If you are imprisoned in Southern California,
Arizona, or New Mexico and want to communicate
with us, write us at:
Critical Resistance Los Angeles
ATTN: Mail Program
7625 S Central Ave
Los Angeles, CA 90001

Oakland
CR Oakland is going strong with our organizing to
close a jail in San Francisco, CA. By the time this issue
of The Abolitionist is published, we hope to be that
much closer to having a decision by elected officials
in San Francisco to shut down the jail at 850 Bryant St.

time period, the jail population has increased. This
means that electronic monitors are not being used as
a replacement to holding people in jail, but are used as
another way that the PIC is increasing the amount of
people under its control.

As part of our fight, we are opposing reforms such as
expanding the use of electronic ankle monitors because
we believe that these only expand the reach and scope of
the prison industrial complex (PIC). Additionally, we’ve
seen that San Francisco has tripled its use of electronic
ankle monitors over the last two years. During the same

Instead of reforms that expand the PIC, we are advocating for diverting money from away from jails and into
mental health care, housing, and drug and substance
abuse programs to support people coming home.
These are the investments we know create healthier
communities.

CR Oakland has also completed another round of
the Inside / Outside Reading Group that some of you
have participated in! This reading group is made up
of CR members and volunteers, as well as imprisoned
people, who read select articles from The Abolitionist.
They then correspond back and forth to share their
reflections on the articles. You can check out some of
the writings and reflections from the reading group in
this issue of The Abolitionist!

Portland
CRPDX is continuing our work in Portland to
dismantle the PIC locally through our coalition group,
Care Not Cops. This campaign is currently gearing up
for the annual budget cycle to call for massive cuts to
the Portland Police Bureau, as well as demanding the
abolition of the Gang Enforcement Task Force (also
titled the Gun Violence Reduction Team).
Care Not Cops and Critical Resistance are continuously
making and maintaining vital community partnerships
to push for the critical and abolitionist lenses
necessary to address the community wide response
to police violence and surveillance. As part of CNC
work, we recently co-hosted a community panel event
featuring Alex Vitale called Creating a World Beyond
Policing. We are also looking forward to our next event
in our Building Beyond Policing Series which will be a
community Narcan training.
Our efforts to connect with incarcerated folks in the
Pacific Northwest and beyond has also featured some

Fight Toxic Prisons
Convergence 2019
– Report Back from
Jamani Montague
Brief description of the convergence: June
2019 in Florida, etc.

Campaign to Fight Toxic Prisons & Abolitionist Law Center

SUMMER 2020

exciting updates. Along with continuing to host our
monthly mail night, our mail program has recently
launched a new Inside/Outside reading group.
This group of individuals corresponds directly to
incarcerated folks in Oregon and Washington using
the Abolitionist as a centerpiece for political education
and discussion. This program has been a wonderful
addition to our mail night and mail program. We have
recently partnered with STROLL: A Harm Reduction,
Outreach, and Education Group Run By and For Sex
Workers, for a joint mail night as well as with Jewish
Voice For Peace. We’re also looking forward to our
annual end of year mail event where we host an end
of year holiday card party for Black & Pink along with
sending end of year messages to our CRPDX comrades
inside.

co-founder Rachel Herzing (currently executive director at The Center for Political Education)

We are happy to be hosting Critical Resistance’s National Fundraiser, Abolition Is Liberation this November featuring a discussion between Marbre StahlyButts (Law for Black Lives) and Critical Resistance

In love and struggle,
CR Portland

Can you give us an overview of the Fight Toxic Prisons Convergence 2019?
The Fight Toxic Prisons (FTP) convergence is an annual
two-day conference, always followed by a local demonstration to end prison construction and expansion. Each
year, FTP brings together abolitionists, environmentalists, attorneys, community organizers, and people whose
lives have been destroyed by “toxic prisons” to share
our stories and our latest work, build coalitions amongst
each other, and pool our resources so that we can be collectively armed in the struggle towards abolition. On the
final day, the FTP crew leads a mass mobilization that allows folks to apply many of the tools, language, and organizing techniques learned from the convergence. This is
the second convergence I’ve been to.

We continue to hold down the Dismantle Change Build
Center (DCBC) in NE Portland along with our partners:
Don’t Shoot PDX, Books to Prisoners Portland, PDX
Alliance for Self-Care, Brown Girl Rise and SURJ BLM.
CRPDX is hosting a new member and volunteer training
in the coming month and as of our last statement
have been joined by 6 new members! Welcome new
members!
In Portland we continue in our fight to dismantle the
PIC, build with our communities, and resist carceral
logic.

on the side to check off the intentional inclusivity box. It
gave us a space to talk about how our identities affected
our relationship to the convening space and our relationship to the movement towards abolition. There was
a member of the FTP crew in each group, so hopefully
they plan to do something productive with our feedback.

Can you talk about the break out groups/panels you were part of and if these were helpful
in framing the PIC?
I led two workshops,while representing Critical Resistance.
One titled “Abolition 101” in collaboration with IWOC,
and another titled “Ecosystem Approaches to Abolition,”
which explored the many ways that policing, surveillance,
and imprisonment harms the natural environment.

Did the structure of the FTP convergence facilitate coalition building and creating relationships (relationships with the space, movement, the people, reimagining yourself)?

What were some key highlights from the convergence? Are there any new particular abolitionist tools or methods you learned of that
you want to share?

It was mostly white people, which always has its issues.
However, the sessions were led mostly by people of color,
formerly imprisoned people, currently imprisoned people, and people directly impacted by toxic prisons. I think
that was intentional and I appreciated that. The organizers understand that those closest to the issue should be
leading the conversations about what solutions could
look like. For the first time, there was an identity-based
session during the convergence that grouped everyone
into three groups for a while: women/gender non-conforming people of color, men of color, and “confronting
whiteness”. This session was given the same amount of
time as the other sessions, and it wasn’t just something

The most powerful thing about the convergence, for me,
was gaining insight into organizing lineages of different
social movements (e.g. the indigenous water protectors,
bail reform movement, organizing against gender-based
violence, etc.). And, learning the tools and language needed to frame abolition as something that benefits us all. Between each session, we had facilitated calls with folks on
the inside, including political prisoners, which helped us
to ground each of our sessions and to keep those directly
impacted by toxic prisons at the forefront of discussion.
“Toxic prisons” refers to the many ways that prisons destroy all forms of life: human health deterioration, ecosystem health deterioration, social death, etc.

The Abolitionist

3

Colonization,
Resettlement

If we accept that colonization exists in our lives and has
ever-lasting impacts, then we find solace, safety, and sanctuary while living as colonized people on colonized land;
even in the case that the land we settle on is not ours.
I think about the Sogorea Te Land Trust, an Indigenous
women-led community organization that facilitates the
return of Chochenyo and Karkin Ohlone lands in the San
Francisco Bay Area to Indigenous people. This group addresses the legacies of colonialism and genocide through
healing and living with the land. I envision that this is the
call and practice of colonized people—heal from colonialism, genocide, and live with the land on which you walk on.
I am reminded by the Sogorea Te Land Trust that healing
and living through colonization’s violence is not a choice
but a necessary step to live our freest lives.

Nate Tan
If there is an evil that we can point out that has caused
tremendous harm in all quadrants of this planet, it is colonization committed by the West. Colonialism is a violent
structure, an ongoing event, and a phenomenon with a
continuous legacy of displacement, relocation, separation, social, and physical death. The lasting impacts and
the structural violence that ensues after colonization continues to impact the Global South for generations, even after countries have won their independence. What is less
well known is colonization’s ability to facilitate the carcerability of its subjects for generations after.
Colonization, in its many forms, has mostly been situated
as a historical past, something that has occurred as an
isolated incident having very little relevance to the present, let alone the future. However, colonization remains
very much an indicator of carcerability, disposability, and
constant. This I know to be particularly true for Southeast
Asian refugees in the United States.
France colonized Southeast Asia in the 1880s; in Vietnam,
their rule officially ended in 1949 and, in Cambodia and
Laos, 1954. Their colonization, like many other forms of
western imperialism, devastated the countries, creating
ruling classes, exploiting Southeast Asians as laborers,
and stripping the land of resources for the French Government. Land trusts and land divisions brought on by
French colonization uprooted people who have known
and lived on the land for centuries prior to French occupation.
After World War II, the French lost Southeast Asia to Japanese occupation, and the United States jumped into battle
with Vietnam resulting in what we know as the Vietnam
War. This, simply put, is a demonstration of a colonial
power coming to aid another colonial power. As with any
and every colonial process, this has serious and enduring
repercussions: mass genocide, mass resettlement, and development of the carceral state. This is true for Southeast
Asian people. This is true for my family.
My family has intimately experienced the lasting impacts
of US imperialism. We endured the impacts of Southeast
Asia’s colonization, and were later resettled as refugees to
the United States, a land currently illegally occupied by
colonizers and settlers.
From as far back as I can remember, I have always known
that I wouldn’t stay at any place for long. I moved four
times before I got to the fourth grade and never really
kept friends until I was in my adult years. My mother
knew how to uproot our family and move; she was practiced. Don’t own too much, pack light, don’t own anything
too valuable, pack mats for sleeping; as long as we had
each other we were okay. I didn’t understand until my
adult years that my mother’s familiarity with uprooting
and moving was from generations upon generations of
resettlement and displacement.
Though my family has come to accept and contend with
our constant state of displacement, there are those who
are much braver than I who have tried to resist colonialism and imperialism’s afterlife. And for that, the repercussions and systems in place are severe: Prisons are for
those who resist colonization and its manifestations.

Nate Tan, Cambodian Refugees Photo

In my adult life, I have committed myself to doing antiprison and anti-deportation work. I have met many, hundreds upon hundreds, who are the subjects of colonization’s afterlife. They too are Southeast Asian, and they
too escaped one colonized country only to resettle in another. Many left the colonized lands of Southeast Asia and
ended up here, on Ohlone land, Tongva land, Yokuts land,
Duwamish land, and Nisenan land; lands belonging to the
Indigenous populations of America, where heavy populations of Southeast Asian populations resettled. Many
ended up in prison trying to resist their immediate material realities–-poverty, policed neighborhoods, section 8
housing, and many other compounding violences. Many
are subject to deportation to the country they escaped after having served their sentences, and many, if not all, only
know home to be in the presence of their families, not tied
to any physical space.
I am thinking about Bun, who survived the US backed
Cambodian genocide, resettlement, incarceration, and
will be deported once he is released. I think about Tith,
who moved from the Thai refugee camps, to Chicago, to
Fresno, to prison, only to await deportation to Cambodia,
a country he has never set foot in. I think about PJ who
resettled in Stockton and survived an elementary school
shooting, who later joined a gang for protection and sat in
prison for nearly 20 years at the age of 16, and who too also
faces the threat of deportation. Colonization, unchecked
and uncontested has no end other than death. It is for this
reason, we need to imagine the possibilities of life without
having its roots in colonization’s structures.

For the Cambodian community residing on Indigenous
lands in America, I imagine that the end of colonialism
looks joyous, it looks beautiful. It isn’t without its problems,but it belongs to the people who have been colonized.
I think about when, this summer, four Bay Area Cambodians were picked up by ICE and threatened with deportation, the Cambodian community showed out. Women
elders, too familiar with displacement and resettlement,
came in droves to fight for the detained. They held signs
that read “#KeepFamiliesTogether,” “Stop Separating
Families,” “Fuck ICE” “Fuck Deportations,” as to say: We
have been moved, separated, and displaced for too long.
These organizers and women elders galvanized a tremendous movement, and as a result of speaking their pain into
action, the four detained members were released and are
now free to be with their families.
On July 27, the Cambodian community in the Bay Area
threw the largest celebration to recognize the efforts of the
community to fight another state-sponsored displacement
that has been part of our legacy for too long. In attendance,
the Cambodian women elders that fought endlessly to see
their communities with their families,the four ICE detained
Cambodians, and organizers who knew that the only response to end this long history of violence was to imagine
freedom. I believe this is what the struggle against colonization and its impacts looks like. It looks like freedom.
We uproot these systems that perpetuate colonization,
we disrupt and fight for colonized people everywhere, we
protect the land, its people, and its future. Most importantly, we struggle until we are not colonized anymore.
Nate Tan is an organizer with Asian Prisoner Support
Committee.

I’ve come to know my life as a constant struggle with displacement. For families whose loved ones become incarcerated and deported, displacement, resettlement, and
family separation are ingrained into our existence. Colonization strips you of your humanity. It is the gateway into
a long trajectory of displacement. French colonization,
Japanese occupation, US imperialism, militarism, genocide, reeducation camps, refugee camps, economically
devastated US inner city, prison, ICE detention, deportation—at each phase of institutional violence, my family
has uprooted themselves to find safety and sanctuary.
In the face of it all, colonization is not a phenomenon that
we leave behind or remains in the past. It follows us, it
lives in us, it will live on for generations to come unless we
find meaningful ways to address it. Colonization has real
material consequences even for those who were not alive
to witness it’s early stages, but like all contestations with
historical injustice, we must work to live and imagine beyond colonization’s constraints.

Freedom for All Political
Prisoners!

W

e are overjoyed that over the past year, communities everywhere celebrated the releases of former Black Panther members Herman Bell and Robert Seth Hayes, former MOVE Organization
members Eddie, Mike, and Debbie Sims Africa, and the last surviving
Soledad Brother, John Clutchette. Their freedom is a result of deep
organizing, their own steadfastness and the tireless work of outside
supporters to build pressure over decades.
As a testament to achieving freedom for long-held political prisoners,
Janet and Janine Africa of the MOVE Organization were also released
from prison in May 2019 after being held for over 40 years. This tremendous victory comes as a result of advocacy by the Abolitionist
Law Center and the People’s Law Office, building on the years of communities demanding the release of MOVE 9 political prisoners. The
will of the people can never be defeated!
Their releases demonstrate that victories are indeed possible, and
that we must not forget our freedom fighters who remain captive including Jamil Al-Amin (Black liberation), Mumia Abu-Jamal (Black
liberation), Romaine “Chip” Fitzgerald (Black liberation), Ruchell
“Cinque” Magee (Black liberation), Leonard Peltier (American Indian Movement), David Gilbert (Anti-Imperialist political prisoner), Ed
Pointdexter (Black liberation), Mutulu Shakur (Black liberation, cofounder of Republic of New Afrika movement), Russel Maroon Shoatz (Black liberation, founding member of Black Unity Council), Marius
Mason (Earth Liberation Front), and the many more that have spent
decades locked in prison. Of the original MOVE 9, Chuck and Delbert
Africa remain imprisoned.

Tommy Oliver, longtime MOVE member, Delbert Africa, who was released
from prison in January after serving 41 years, passed away in June 2020. Pam
Africa said Delbert would be remembered as “an uncompromising, revolutionary freedom fighter who fought for the lives of all.” (As quoted by Mesah
M. Dean in The Philadephia Inquirer, June 16 2020). For more info or ways to
support MOVE and the Africa Family, visit www.onamove.com

Call for
Content
Our next issue does not follow a specific
theme. Therefore, we are asking you to
submit your writing, poetry, or art that
you believe reflect issues that are of most
importance right now. All pieces should
be connected to the movement for abolishing the prison industrial complex
(PIC). In our next issue, we hope to provide concrete examples of ideas and actions that have challenged the PIC from
both people on the inside and those outside.
We are accepting content, in the form
of writing, poetry, and visual art.
Some prompts that you may use for
inspiration:
• What types of organizing and resistance have you seen and/or participated in while locked up?
• How can people on the outside support
the political work of people on the inside?
• Ways to help keep yourself and others
physically and mentally healthy while
imprisoned

A primary function of the prison industrial complex is to control and
silence popular resistance—thus the success of our movements is
deeply bound in our ability to defend those who face state repression
and sacrifice their lives in the fight for freedom. In addition to supporting prisoner organizing, the calls to free political prisoners must
always be held high.

• What are ways we can best push for
abolition?

In struggle and with hope,

• What are alternatives to policing, punishment, and prison

Critical Resistance
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• What collaborations have been made
to challenge the prison industrial complex?
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What to Submit
• Articles should not be more than 1,500
words (about 5 handwritten pages)
• Empowering artwork that will print
well
How to Submit
• If you want your name and address
printed with your article, please include it as you would like it printed. If
you do not wish to have your name or
address included, please let us know
that when you submit your piece
• If possible, send a copy of your submission, not the original
Writing Suggestions
• Try to write an outline before you write
the piece. Ask yourself: does the first
paragraph tell the reader what the article is about? Do the middle paragraphs
support and strengthen the main argument. Does the last paragraph have
a conclusion and some suggestions for
action?
• Even if writing is difficult for you, your
ideas are worth the struggle. Try reading your piece out loud to yourself or
sharing it with someone else. Doing
this might help you clarify the ideas in
your submission.
At your earliest convenience, please send
submissions to:
The Abolitionist Paper
Attn: Call for Content
1904 Franklin #504
Oakland, CA 94612
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Opening
By Leonard Peltier
Greetings Friends of Critical Resistance,
I want to thank you for the opportunity to be part of this
critical discussion focused on decolonization, Indigenous sovereignty, and work to protect and defend land
from imperial and environmental devastation. I deeply appreciate your continued support as we continue
the struggle and am honored to share my words and
thoughts.
We were put on Reservations, not allowed to speak our
language, our traditional sacred ceremonies were outlawed, and our families needed to get permission or a pass
from a government agent to go to work or to go into the
white towns. We were denied the right to own guns and
there was no such thing as free speech. Still, when we
thought America or our friends of different Nations were
in danger and being attacked by other countries, our
men were among the first to enlist in the army and were
usually put in the front lines of every battle—and were
among the first to be killed. Many had French ancestry,
including my father’s family, and felt the need to help
our relatives in the battle, knowing they might never
return. They were proud to serve, and some came home
as highly decorated veterans, but all the metals and recognition of bravery didn’t erase the racism, poverty and
injustice that prevailed on the Reservations. To this day,
we have Native people living in conditions comparable
to Third World countries.
I also want to express my appreciation to all of the people who believe in my innocence. There is a need to continue the challenge to our government to abide by our
constitution. We need to hold our Justice Department
accountable and not let freedom be a commodity that
can be bought and paid for by the wealthy. We need to
question a system where the color of your skin determines guilt or innocence, prison terms or a slap on the
wrist, or whether you are allowed to live or be put to death. For a total of 70 years, with 44 years of hard time and
nearly 30 years of accumulated good time, this government has ignored my constitutional rights.
Today, I am not here to talk about my case, a case that is
well known around the world. Why I am still being locked down in this maximum security concrete cage is
beyond my comprehension! Do you remember the Reagan-Mikhail Gorbachev summit where then President
Reagan promised to grant my freedom before he left office? We all know that didn’t happen! Clinton spoke of
his regret for not stepping up and doing the right thing,
but I am still here. Obama had me on the clemency list
until his very last day in office, but it seems there is someone standing in the shadows, with more power than
presidents, dictating my future or lack of it. We can no
longer pretend we don’t see the games they are playing. We can no longer allow them to hold us hostage
while they steal our resources and kill the spirit of our
sacred water.
It is increasingly hard to have communication with the
outside world. The Bureau of Prisons are continually

changing and adding rules that make it nearly impossible to receive any uplifting cards and letters. Everything
must be in black and white, with no color. I appreciate
my supporters and those who believe in my innocence, who struggle with the adjustments and let me know
they are with me. Although there are constant lockdowns which forbid visitation and outside yard activity,
and confine me to our unit, the legal team is able to visit,
and we are doing everything we can to unlock these iron
gates. Still, I long for the time when I can hug my family members without a prison guard telling me this isn’t
allowed.
This has been a long hard fight and it isn’t anywhere
near being over. I ask you to stay with me. Help me to
fight for the ability to visit my people with total freedom
and the soil from my homeland, under my feet. Until
that happens, I continue to exist, in conditions no human
should have to endure.
When you ask me my thoughts of the “the rising power
of our Native American Indians,” I am going to have to
go back a few years to explain my thoughts. The American Indian Movement (AIM) was organized back in 1968
with the thought of being active as opposed to reactive
with issues affecting the lives of our people. We were no
longer willing to allow the US government to dictate and
control our land, our natural resources, and more importantly our lives. We were ready to remind the world
that we are sovereign Nations and as such, we have Treaties with this US Government that we haven’t forgotten.
You ask, have things changed? I really have to think about that. One thing that hasn’t changed is the government’s attempts to terminate us as a people and our
relationship to this land. Yet, against all odds, our population continues to grow. I am proud of our young people
who are conscious of the need to continue the resistance
and are willing to fight to protect our land and our way
of life for the future generations. Racism is also alive
and practiced openly. The televised incident with one
of our elderly veterans is one example. While singing a
religious song created by the Northern Cheyenne after
the victory of Little Big Horn, Elder Nate Phillips was trying to prevent a confrontation between Black and white
groups. The disrespect was blatant. You must remember that I have been in prison since February 6, 1976 for
44 years and counting good time, 70 years, for trying to
protect MY people on OUR land. Standing Rock is one offer of proof that our people STILL understand that WE
are the INDIGENOUS protectors of OUR land. That, my
friend, will never change!
In the Spirit of Crazy Horse
Doksha,
Leonard Peltier (89637-132)
USP Coleman I
U.S. PENITENTIARY
P.O. BOX 1033
COLEMAN, FL 33521
I appreciate your continued support and we would appreciate if you could send a letter supporting clemency
or Compassionate Release to the Warden at USP Coleman (846 NE 54th Terrace, Wildwood, FL 34785). To learn
more or make a donation, contact the International Leonard Peltier Defense Committee (116 W Osborne Avenue
Tampa, Fl 33603).

Continued from page 2
“Statement Against Trans Mountain Pipeline “

year, which I helped to co-organize as part of the Mountain Protectors group.

•

We cooperated with Indigenous spiritual guardians,
non-governmental organizations and the police.

•

We waited patiently for decades before determining—at a moment in history when time has almost
run out to act—that orthodox ways of getting the
federal government to act were doomed to fail.

My ancestors teach me to act responsibly, to honor the
water, the land and my relatives. I feel their teachings in
my blood & guts, my bones that carry their spirits within
them, my heart as it closes & opens again & again with
each beat.

N.O. Bonzo, Justseeds Artist Cooperative

Note from the International
Leonard Peltier Defense
Committee:
This piece is composed of excerpts from a July 2019
interview with Leonard Peltier done by LeMonde. Due to the ongoing lockdown at USP Coleman
which has made correspondence with Leonard
more difficult, we utilized the most recent interview
to provide Leonard’s own words to Critical Resistance.
Native American activist Leonard Peltier has spent
over 40 years in prison for a crime he did not commit. Prosecutors and federal agents manufactured evidence against him (including the so-called
“murder weapon”); hid proof of his innocence; presented false testimony obtained through torturous
interrogation techniques; ignored court orders; and
lied to the jury. People are commonly set free due to
a single constitutional violation, but Peltier—innocent and faced with a staggering number of constitutional violations—has yet to receive equal justice.
Leonard (of the Anishinabe, Dakota, and Lakota Nations) traces the roots of his political activism to the
rank racism and brutal poverty he experienced every day as an Indian child growing up on the Turtle
Mountain Chippewa and Fort Totten Sioux reservations in North Dakota.

The following poem was written
while Rita was imprisoned:
prison candy
what poverty, confinement & ingenuity produce—
a tasty brown taffy stretched

The morning of my arrest we hung red dresses to honor
the murdered and missing Indigenous women, the sisters who are made more vulnerable and victimized by
the man camps that accompany pipeline expansion and
massive resource extraction. We sang the women warriors song, over and over again, for each woman who
should have been there & wasn’t.

from packets of creamer, sugar, peanut butter

We sang for our grandparents, for people from all four
directions of the earth.

Camp Cupcake isn’t as sweet as it sounds

Natural law and Indigenous law rely on mutual aid and cooperation, qualities that require maturity and a deep love
for one’s community, recognizing that we are all equal. It
is a rule of law that works primarily from a place of love
and respect, not from fear of authority and punishment.

Our ceremony that morning was an act of spiritual commitment, of prayer, of artistic expression, of freedom of
expression, an act of desperation in the face of climate
crisis, an act of allegiance with the earth’s natural laws,
and a heartfelt attempt to prevent mass extinction of the
human race.

but sisterhood survives in it somehow

This is the aspect of rule of law that has moved the hearts
and spirits of the thousands of people who’ve shown up
to care for the land and waters of this place. Such an understanding of rule of law, as coming from a place of love
and courage more than fear, could strengthen our sense
of democracy. It could make our commitment to reconciliation a sincere one.

As I see it, one shows respect by speaking honestly, a view
shared by Canada’s Truth and Reconciliation Commission. To speak the truth is not to show contempt, but to
hold those in power accountable for failing to protect us
and for instead knowingly choosing to inflict systemic
harm & violence upon us and upon the land and waters
that give us life.

chomping down on blackberries

We can all learn from natural law and Coast Salish law
that we have a reciprocal relationship with the land; and
that we all have a responsibility to care for the land’s
health, which is ultimately our health too. This was reinforced most recently for me by Tsleil-Waututh speakers
at the Drums Not Drills gathering at the scene of my arrest, the Westridge Marine Terminal, on August 5th this

I pray that the urgency of the climate crisis and our responsibilities to be good relatives living on Coast Salish
lands, under Coast Salish laws, will help to guide this justice system as it encounters land defenders. As land and
water defenders, we do what we do for everyone’s sake.

•

The police were informed in advance and they appointed people to liaise and communicate with the
NGOs in order to maintain order.

All of this is evidence of the rule of law working.
I respect the court’s concern for the rule of law. I do appreciate that obeying court orders is part of the rule
of law. There are more aspects of the rule of law that I
would ask you to consider before sentencing me.

SUMMER 2020

Thank you.
Rita

The Abolitionist

saved from dining hall meals
mixed & microwaved
set & shared by inmates
after count in Birch
lockdown is still lockdown
bright as a pink volleyball
bouncing off the sand
steady as a bear beyond the pines
in the prickly late summer bramble
quick as a dragonfly
riding the unseen breeze
that brushes across our cheeks
Rita Wong is the author of five books of poetry and an
associate professor in the Faculty of Culture and Community at Emily Carr University of Art and Design on
the unceded Coast Salish territories also known as
Vancouver.
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titioners of settler colonization. Each inhabits the other’s
economy and consciousness. And both are convinced (or
try to convince everybody else) that they’re doing God’s
work in the world. Plenty of Native activists and writers
are aware of these connections. Their uses of Palestine
in discourses and images reveal a wide range of inter/
national possibilities.

DECOLONIZATION:
SURVIVAL :: WATER:
LIFE By Steven Salaita
D

uring the summer of 2016, thousands of people representing dozens of nations converged on the Standing
Rock Sioux reservation in the American state currently
known as South Dakota. They arrived to prevent the destruction of land and water by a foreign oil company. Energy Transfer Partners of Dallas, a regular in the Fortune
500, was constructing an underground pipeline to deliver crude oil from near the Canadian border to southern
Illinois, where it would hook up with extant transport infrastructure to the Gulf of Mexico. The convergence at
Standing Rock, a nation existentially threatened by the
pipeline, earned the world’s attention and became an
extraordinary site of multinational organizing. The Palestinian black, red, and green could be seen in the spectrum of colors.
While corporate media focused on environmental impact, Indigenous leaders, following the example of their
Lakota and Dakota hosts, discussed the pipeline as a byproduct of colonization. Poisoned water wasn’t its only
danger. The pipeline was scheduled to run beneath land
various nations still claim, either through treaties or
ancestral habitation (or both). Native leaders estimated
that it would impact nearly 400 archeological sites and
desecrate dozens of sacred places along its route, including graveyards. From the federal government’s point of
view, the project also had the benefit of “erasing our footprint in the world,” in the words of LaDonna Brave Bull
Allard, the Historical Preservation Officer at Standing
Rock. The Sioux and their brethren set up Sacred Stone
Camp to ensure their survival—and, by extension, that of
the world at large—a sentiment consecrated in the slogan “water is life.”
Although the Obama administration halted construction
pending further review of the pipeline’s environmental
impact, upon taking office Donald Trump swiftly issued
an executive order allowing the project to continue.
Within six months of its completion, six different spills
were recorded. The largest spill, near the southern terminus, dumped 168 gallons into the environment. Energy Transfer Partners declined to report a November,
2017, spill in Iowa to relevant authorities. Many of the
water protectors faced felony charges. The US federal
government continues to ignore hundreds of treaty obligations.
•••
In my last book, I explored solidarity across borders
through what I call “inter/nationalism,” a formulation I
want to revive here. Let me give the short definition: concurrent struggles for national liberation that share important features and are subjugated by a mutual power.
These communities in turn have good reasons to work
together, at which point they are engaging inter/nationalism, or mutually-affirmational national struggles with
interlocking destinies.
For many reasons, Natives and Palestinians are perfectly
suited to an inter/national relationship. The US and Israel are more than mere allies; they are symbiotic prac-

For those raised in the United States, it can be difficult
to comprehend Native politics. Non-Native people rarely
discuss those politics, first of all. Given what they’re apt
to say, this omission isn’t an altogether bad thing, but Natives speak often of their histories and aspirations, and
non-Natives don’t like to listen, either. The country’s
peculiar romance with assimilation as the solution to
racism further hinders comprehension. It’s impossible
to cover the range and complexity of Native politics in a
single essay (or tome), but we can correct some misperceptions.
The most critical thing to understand is that Natives
don’t seek civil rights—or they’re not limited to civil
rights, anyway. They are engaged in national liberation

struggles. The difference is significant. While the politics of assimilation can appear innocuous—they’re not
innocuous, by the way—they don’t apply to Black and
Native Americans, the former descending from captive
populations and the latter having no immigrant origin.
For Natives, assimilation is a form of genocide. (Contrary to popular belief, genocide doesn’t necessarily involve death camps and wanton slaughter. It is the willful
destruction of another culture. If assimilated, Natives
would cease to exist as distinctive ethnic and national
groups.) The pursuit of civil rights would bring them no
closer to autonomy or self-determination. Sovereignty, a
concept that has its origin in treaty obligations, is a limited commodity, often subject to federal oversight or corporate ambition.
Different tribal nations use different approaches. On the
whole, though, emphasis in Indian Country is on restoring nationhood, something that entails tribal control of
legal and political systems and stewardship over the land
(including fauna, minerals, and urban development).
The sensibility is less about getting a seat at the table
than it is repossessing the table from interlopers using it
to gorge themselves.
Natives probably know better than anybody else how
difficult outsiders can be. Prospectors, missionaries, anthropologists, soldiers, new-agers, businessmen, imposters, spies, developers, shamans—all bring little more

EZLN also went on the offensive in its struggle with its
words, ideas, and organization.

To the People of Mexico:
To the Peoples of the World:
To the National Indigenous Congress—Indigenous
Governing Council:
To the National and International Sixth:
To the Network of Support and Resistance and
Rebellion:

Hermanos, Hermanas, Hermanoas:
Compañeras, Compañeros, Compañeroas:
We bring you our word. The same word as yesterday, today, and tomorrow. It is the word of resistance and rebellion.
In October of 2016, almost three years ago, during the
20th anniversary of the National Indigenous Congress
[CNI], the sister organizations of the National Indigenous
Congress and the EZLN made a commitment to go on
the offensive in our defense of our Territory and Mother
Earth. Persecuted by the bad government, by caciques,
by foreign corporations, by criminals, and by the law, and
as we accumulated insults, derision, and dead, we the
originary peoples (the guardians of the earth), decided to
go on the offensive and circulate the words and actions
of resistance and rebellion.
With the founding of the Indigenous Governing Council
[CIG] and the selection of its spokesperson, Marichuy,
the National Indigenous Congress gave itself the job of
taking words of warning and organization to the brothers
and sisters of the city and countryside. Meanwhile, the
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People converged at Standing Rock to demand an end to
foreign occupation, but water was (and continues to be)
the material resource that would ensure freedom. The
Lakota and Dakota underscored the incompatibility of
oil and water. By speaking of the need to protect their
primary sustenance, and thus preserve their future, they
delivered wisdom to everyone trying to survive the ravages of capitalism. Actively protecting water rather than
merely condemning the cultivation of oil is a visionary
project both for liberation and ecological livelihood. As
nations gathered at Standing Rock, the mostly-Black residents of Flint, Michigan were experiencing a lead contamination in their drinking water, a problem that still
hasn’t been resolved. Many First Nations in Canada endure similar kinds of pollution. In South Asia and Latin
America, poor communities have little access to water at
all, much less to clean water.

by JoshMacPhee (JustSeeds Artist Cooperative)

Communique from the Indigenous Revolutionary
Clandestine Committee—General Command of
the Zapatista Army for National Liberation
August 17, 2019

than trouble. And yet Native intellectual traditions remain amenable to reciprocity, maintaining an old spirit
of exchange and hospitality. Much of the earth registers
in the study of Indigeneity. Palestinians have been a
source of significant interest.

The time has come to hold ourselves accountable to the
CNI-CIG and its spokesperson so that their peoples can
decide if we have lived up to what we promised. But it
is not only the CNI-CIG that we are accountable to; we
also have a pending debt with the organizations, groups,
collectives, and individuals (especially those in the Sixth
and the Networks [of Rebellion and Resistance], but
not only them) that throughout Mexico and the world
concern themselves with our Zapatista peoples. These
are people who, whatever their calendars, geographies,
and habits may be, disregard the walls, borders, and
sieges that are erected to divide us so that their hearts
can continue to beat close to our own.
The appearance of this new [presidential] administration
has not fooled us. We know that the real boss has no
other homeland than money, and that this same boss
rules in the immense majority of the world’s plantations
that they call “countries.” We also know that rebellion,
dignity, and rage are absolutely prohibited. Despite that,
all over the world, in its most forgotten and despised
corners, there are human beings who resist being
devoured by this machine and who refuse to give in, give
up, or sell out. These people have many colors, they carry
many flags, they come dressed in many languages, and
their resistance and rebellion is enormous.
The big boss and his overseers build walls, borders, and
sieges to try to contain these people who they claim are
bad examples. But they never achieve their goal because
dignity, courage, rage, and rebellion can’t be held back or
incarcerated. Even if they hide behind their walls, borders, sieges, armies, police forces, laws, and executive or-
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All the while corporations tap into public reservoirs at
little cost while turning out billion-dollar profits—Nestle
owns over a hundred bottling factories in 34 countries.
In 2017, the State Water Resources Control Board of California found that the company had been diverting water
from the San Bernardino National Forest. In 2016, Egyptian health officials concluded that Nestle, Aquafina, and
Baraka had produced “spring water” unfit for human
consumption. Potable water increasingly is a privatized
luxury. Water is life. An essential resource for survival,
then, is in the hands of people who consider our wellbeing an obstacle.
Destruction of water sources is yet another ill Natives
share with Palestinians, who have long suffered privation as a result of their colonizer’s unquenchable appetite. It made sense for Palestinians in North America to
show up at the Sacred Stone Camp because they understand the need to defend the wretched against state and
corporate aggression. For Natives inclined to sympathy
with Palestine, the arrival of Palestinians added another
anti-colonial imprimatur to a struggle that mainstream
commentators reduced to tragic misunderstanding or to
an irritant that could go away with a bit of presidential
altruism. Politicians and opportunists make it a point to
avoid the Palestinian flag.
Delegations from Hawaii also had experience of the
situation at Standing Rock. The people of Hawaii have
Continues on page 13...

ders, sooner or later that rebellion will come asking for
its due. On that day there will be neither forgetting nor
forgiveness.
We know that our freedom will only come about through
our own work as originary peoples. With the appointment
of the new overseer to Mexico, the same persecution and
death has continued. Within only a few months [of his
administration], at least a dozen of our compañeros of
the CNI-CIG who were in the struggle were murdered.
Among the dead was a brother much admired by our
Zapatista communities—Samir Flores Soberanes. Samir
was murdered after having been singled out by Mexico’s
overseer who, despite Samir’s death, marches on with
the neoliberal megaprojects that will disappear entire
peoples, destroy nature, and convert the blood of our
originary peoples into profits for powerful capitalists.
Because of this, in honor of our Brothers and Sisters who
have died, been jailed, or are persecuted or disappeared,
we decided to name the Zapatista campaign that ends
today and that we are now making public: “SAMIR
FLORES LIVES.” After years of silent work and despite
the siege against our communities and the campaign
of lies and defamation, despite military patrols, despite
the presence of Mexico’s National Guard, despite the
counterinsurgency campaigns that were dressed up as
social programs, and despite having been despised and
forgotten, we have grown and we have made ourselves
stronger.

… And We Broke The Siege
We broke the siege without asking for anyone’s permission so that we could be with you all once again hermanos, hermanas, hermanoas, compañeras, compañeros, compañeroas. We defeated the government’s
siege of our communities—it did not work and it will
never work. We broke their siege by travelling paths and
routes that do not appear on any maps and cannot be detected on any satellites because they can only be found
in the thought of our ancestors. The word, history, and
example of our peoples, of our children, elders, men, and
women also traveled with us as we carried all of them
along in our hearts. Out there we found food, shelter, a
Continues on page 14...
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Continued from page 1,
“Decolonial Future”

was detained in immigration detention for seven years,
and who after her immense frustration at the violence
of the system, was actually trying to get Canada to deport
him back to Ghana. Michael Mvogo who was detained
for nine years—he was first convicted in 2006 in the
criminal injustice system for possessing an amount of
crack cocaine that was worth less than $10. In the US
according to the Black Alliance for Just Immigration
although the Black immigrants represent only about 7
percent of the non-citizen population,they make up more
than 10 percent of immigrants in removal proceedings.
This becomes even starker when we take into account
that 20 percent of immigrants facing deportation on
the grounds of criminality are Black migrants. In this
way the criminal injustice system and immigration
system are seamless, with criminal injustice becoming
the pipeline into immigrant exclusion and both systems
exacerbating anti-Black racial warfare.

Third, Indigenous women are constantly at the whim of
Crown prosecutors, not trial judges, who arguably hold
way more authority than trial judges and exercise immense discretionary power to drop, lower, or load up
charges, and often use mandatory minimum sentences
as a bargaining chip. Indigenous women are also nine
times more likely than non-Indigenous women to be
sentenced to prison for the same alleged offense.
Fourth, once in prison, Indigenous women serve disproportionately more of their sentence behind bars before
first release; are more likely to remain in prison until
their statutory release date or warrant expiration date;
are over-represented in maximum security; and are
more likely to be re-imprisoned on revocation of parole;
and so much more. All of this essentially creates a revolving door to prison, and is despite the fact that common
law and correctional services are supposed to commit to
Gladue Principles, which are ostensibly a decarceration
policy for Indigenous peoples taking into account the
context of colonialism.

My third point is to narrow the conceptual gap between
migrant detention and prison incarceration. Oftentimes
mainstream immigrant rights organizers and lawyers
will point to the differences between criminal law and
administrative law (under which immigration law falls).
The two defining characteristics of migrant detention in
Canada are essentially that it is indefinite detention, and
that in some cases it’s essentially mandatory detention.
There are approximately 8,000 people detained in Canada in any given year, including in one year were there
was up to 807 children. In 2013, detainees spent a collective total of 503 years in detention.

All of this and more means the federally incarcerated
Indigenous population has risen by 46.4 percent while
there’s been a decrease in crime rates. The Correctional
Investigator of Canada themselves put it, “any net growth
in the federal inmate population since 2012 is almost exclusively attributed to new or returning admissions of
Indigenous offenders.” So we see that the imprisonment
of Indigenous women as the fastest growing imprisoned
population has nothing to do with guilt or innocence or
crime rates, and everything to do with the intergenerational legacy of carceral colonial power that I started my
talk on.

To raise the profile of the injustice of arbitrary migrant
detention we often hear that migrant detention is:

Dismantling Settler Colonialism, Immigrant
Detention, and the Prison Industrial
Complex—Simultaneously

• “incarceration without crime”
• “incarceration without being charged”
• “preventive detention without a warrant if deemed a
flight risk or without adequate ID”
• “detention without being sentenced”
• “detention without trial by a judge”
• “detention with a presumption of guilt rather than
innocence”
These are some of the main ways in which a differentiation is made between immigration detention and the
criminal injustice system. However, I would argue these
are procedural differences in name, and questions of
degree, rather than a stark dichotomy. I want to focus
briefly on the experience of Indigenous women in Vancouver’s downtown Eastside within the settler criminal
injustice system.
Forty percent of criminal court matters in BC are “administration of justice” offenses, such as failure to appear, breach of a probation order, or failure to comply,
that create a revolving door into the system and can
snowball into prison time. Of course, even those that are
so-called “criminal offenses” are essentially crimes of
poverty: shoplifting, petty theft, and the criminal regulation of sex work and the drug trade. This is similar to
the US where convictions for ever-growing categories of
drug offenses are were a key driver in the explosion of
incarceration. In Canada in one year there were 95,417
drug arrests, of which 73 percent were basically for personal possession of minor amounts.
Second, pretrial detention—which I would argue is like
migrant detention in that it operates on the assumption
of guilt not innocence—has been used as a systematic
tool of coercion to extract guilty pleas in exchange for a
reduced sentence. People in pretrial detention are twice
as likely to plead guilty as those out on bail, and the number of Indigenous women denied bail has jumped by 92
percent.

My last two points are the impacts of frameworks like
“migrants are not criminal” narratives. In recent debates
surrounding immigration detention reform and the national immigration detention framework, we are seeing key divergences and demands of immigrant rights
groups vs. more radical migrant justice groups. We end
up essentially with two tracks. On the one hand, we have
groups like No One Is Illegal and End Immigration Detention demanding the end of all migrant detention and
deportation, refusing the expansion of detention centers,
refusing the expansion of electronic surveillance technologies, and refusing alternatives to detention that essentially involves community groups acting oftentimes
as jailers. As Angela Y. Davis reminds us, we have to be attentive to and distinguish between reforms that advance
revolutionary goals and reforms that hinder revolutionary goals by reinscribing the power of the state.
On the other hand, some more mainstream groups are
fixated on how detainees are held in provincial jails
alongside “criminally” incarcerated populations, and
focused on the legal gaps of detention centers. This emphasis on distinguishing and separating migrants from
“criminals” has not only normalized criminal injustice
incarceration in ways that forecloses more expansive
abolitionist solidarity but also, more fundamentally, it
doesn’t actually challenge detention as a form of carceral state power. This has resulted into what we now have
in Surrey, BC in the form of a new detention center that
is going to have a f****** playground and ‘alternatives to
detention’ that strengthen other forms of carceral power
like electronic monitoring.
Lastly, in thinking about the connected logics of detention and incarceration we have to understand they are
both constructions to maintain social control within
racial capitalism. When we say ‘migrants are not criminals,’ we ignore how illegality and criminality are both
productive regimes. There is no such thing as an illegal
human being—immigration law itself creates “illegals,”

or what Peter Nyers calls the “deportspora.” Immigration laws are what contemporaneously exclude migrants
while differentially and often temporarily including
some migrants. Similarly, we cannot naturalize the idea
of criminal. The criminal justice system is constantly
producing criminals through gendered, racial and other
hierarchical and asymmetrical forms of profiling criminalization and incarceration. It is not simply about refusing a politics of respectability (though it is also that as we
need to reject divisions between “desirables” and “undesirables”). More than that, we must refuse the politics
of innocence. When we say ‘migrants are not criminals,’
we are forcing migrant justice movements to essentially
frame ourselves within the framework of “innocence
projects,” which is completely contrary to an abolitionist perspective. We don’t oppose prisons because they
are full of innocent people. We know that prisons are
not even actually about crime and have zero correspondence to crime rates. Instead, we oppose prisons because
they are foundational, as Ruthie Gilmore reminds us, to
resolving the crises of land, labor, financial capital, and
state capacity. These are the same reasons that we oppose migrant detention.
I conclude in the words of the late, great Eduardo Galeano, who said, “indignation must always be the answer
to indignity. Reality is not destiny.” So what a no-borders,
abolitionist future reminds us is that reality is not destiny, and that capitalist relations, state violence, and imperial power must first be dismantled and not reformed.
Secondly, they must necessarily be dismantled together.
Finally, anti-authoritarians have been great at theorizing ‘dismantling the system,’ but there is less emphasis
on the importance of building alternative institutions
especially in order to address violence. It is no coincidence that the work of growing alternative relations and
networks has largely been invisible in our movements
because it is gendered labor. Even recognizing these as
forms of labor is an uphill battle; we are able to articulate
critiques of capital and labor in the wage economy but
continue to invisibilize care work in the unwaged economy. We must rethink, reimagine, and reorient work
and its relationship to gender and dis/ability—what is
the work that makes all other work and safety possible?
How do we foster social relations across generations
and communities based on interdependency, resilience,
vulnerability, and solidarity? Connection is, after all, the
anti-thesis of commodification and violence.
Harsha Walia is a South Asian activist, facilitator,
writer and legal researcher based in Vancouver, occupied Indigenous Coast Salish territories. She has
been active in (unpaid) community-based grassroots
migrant justice, feminist, anti-racist, Indigenous solidarity, anti-capitalist, Palestinian liberation, and antiimperialist movements for over a decade.

Walking Paintings
By Suleima Rosales
We were birthed into war zones
flashing lights
were the only thing alive
at night
we were made epileptic
All you could hear
was our feet
turning into thunder
We were mad
mad at the world
mad at the storm
that we had nothing to
do with
Our bodies
laid scripture on the streets
we were a walking exhibit
of grief
of trauma
painted on the concrete

“Always remember that the people are
not fighting for ideas, nor for what is
in men’s minds. The people fight and
accept the sacrifices demanded by
the struggle in order to gain material
advantages, to live better and in
peace, to benefit from progress, and
for the better future of their children.
National liberation, the struggle against
colonialism, the construction of peace,
progress and independence are hollow
words devoid of any significance unless
they can be translated into a real
improvement of living conditions.”

What other picture
could we possibly capture
when we were slaves
to the white
puppet masters
They handed our ancestors
a paintbrush and a neighborhood
little did they know
brown and black souls
were masters
of resilience

––––––
Amílcar Lopes da Costa Cabral (12 September 1924 – 20 January 1973) was a Bissau-Guinean and Cape Verdean agricultural engineer,
intellectual, poet, theoretician, revolutionary, political organizer, nationalist and diplomat. He was
one of Africa’s foremost anti-colonial leaders.

We were mad
birthed into war zones
with nothing to lose
but our chains
and still managed to
paint a masterpiece

Also known by the nom de guerre Abel Djassi,
Cabral led the nationalist movement of GuineaBissau and Cape Verde Islands and the ensuing
war of independence in Guinea-Bissau. He was assassinated on 20 January 1973, about eight months
before Guinea-Bissau’s unilateral declaration of
independence.

Suleima Rosales is a queer Latina poet from the
Bay Area in California. She is a recent Community
Studies graduate from the University of California,
Santa Cruz and has been organizing alongside
Critical Resistance.
Melanie Cervantes, Dignidad Rebelde

SUMMER 2020

The Abolitionist

7

Policing Life and Death in Puerto Rico:
An Interview with Marisol LeBrón
he following is an interview conducted by The
T
Abolitionist with Marisol LeBrón on her recently
published book Policing Life and Death: Race, Violence,
and Resistance in Puerto Rico (University of California
Press, 2019).

The Abolitionist: What role do alternative storytelling
methods, such as rap, zines, and oral storytelling, have in
resisting the prison industrial complex? What role did
they play in the creation of your book?

The Abolitionist: What can “mano dura” or “tough on
crime” policing tell us about the colonial relationship
between the US and Puerto Rico?

ML: It’s really important for me as a politically engaged
scholar not to take anything that the police say about
themselves at face value. They police are always working to manufacture consent and justify their ability to
deploy violence in order to maintain social control. If
you just look at official police documents or interview
police, then you’re going to get a lot of spin. That’s not
to say that you don’t look at those materials, but to say
that you can’t treat them as definitive or even necessarily true accounts. In the book, I look at media accounts
and expressive culture to get at the voices of those who
experienced mano dura contra el crimen in Puerto
Rico. Although the state worked tirelessly to broadcast
its rationale for why harassing vulnerable people and
maintaining a near-constant police presence was necessary, we see people who bore the brunt of the mano dura
pushing back against state justifications in incredibly
creative ways. Criminalized people frequently spoke out
in the media and created alternative spaces to talk about
their experiences, including underground rap music.
This is really important because people experiencing
criminalization and abuse are not passive victims–they
were constantly resisting and struggling to create more
just conditions. Relying on official state and police narratives misses these important stories of resistance.

Marisol LeBrón (ML): In the book, I look at mano dura
contra el crimen (iron fist against crime) and its impact
on how Puerto Ricans understand and experience life
and death in contemporary Puerto Rico. Mano dura was
implemented in Puerto Rico during the 1990s under the
conservative pro-statehood governor Pedro Rosselló and
deployed police and National Guard forces to raid and
occupy public housing and other low-income communities as part of the “War on Drugs.” What I argue in the
book is that mano dura is no mere importation of “Made
in the USA” crime and drug control policies. Rather,
mano dura responds to a very specific moment of crisis
in the colonial relationship between Puerto Rico and the
United States. In an attempt to shore up this relationship
and the relations of power that undergird it, local elite in
Puerto Rico, with the help of the federal government, got
tough on crime in a way that reinforced existing societal
hierarchies based on race, class, residential location, citizenship, gender, and sexuality. In other words, the state
targeted those populations most likely to suffer the effects of colonial crises in an effort to maintain social control.
The Abolitionist: Can you speak more to the illusion of
a “strong state” that Puerto Rico attempts to create and
the relationship that illusions of state stability and “postcolonialism” have with surveillance, policing, and criminalization?
ML: The turn to punitive logics and practices in Puerto
Rico is born out of a very specific moment of crisis in the
colony’s relationship with the US During the 1950s and
1960s, the colonial and capitalist relationship between
the US and Puerto Rico, known as the Commonwealth
arrangement, seemed to provide increases in living
standards for many Puerto Ricans, with wages and life
expectancies going up. For the most part, these gains
were dependent on a flawed and extractive economic development model that started to falter in the 1970s, and
appeared to completely fail during the 1980s. It’s during

the 1980s that we saw an alarming rise in rates of unemployment and poverty in Puerto Rico, and, as a result, we
saw a lot of people turning to the informal economy and
crimes of survival. Drug dealing, carjackings, and robberies start to increase, and many Puerto Ricans, especially
those from the middle and upper classes, started to feel
like crime is out of control and demanded that the state
act. However, because of the colonial relationship between Puerto Rico and the US, the local state is limited
in how it can address the economic crisis confronting
the archipelago and the social insecurity that people
are feeling as a result. The local government can’t really

NATIVE RESISTANCE AND THE CARCERAL
STATE By Rustbelt Abolition Radio and Nick Estes
The following is a transcript of an interview conducted
by Rustbelt Abolition Radio with Nick Estes that originally aired on July 11, 2018.
Nick Estes (NE): My name is Nick Estes. I am Kul Wicasa
from the Lower Brule Sioux Tribe in South Dakota, and I
helped co-found The Red Nation in 2014 in Albuquerque,
New Mexico, along with a collective of radical Indigenous
feminists and non-Indigenous organizers. We formed specifically around the issue of police violence and state violence against Indigenous peoples. Right now, we have organizations in several different locations, primarily in the
Southwest.
a Maria (aM): There’s a chapter in the book Policing
the Planet in which Christina Heatherton interviews you
and other members of The Red Nation to discuss how the
criminalization of Native people, particularly the poor and
houseless, represents a colonial strategy of crisis management. Can you talk about the relentless state violence
against Native people in urban settings,and the roots of this
violence?
NE: I think to contextualize the issue of criminalization of
Indigenous peoples off-reservation, we have to think historically about the boundaries that were created between
off-reservation and on-reservation spaces. Oftentimes we
think of Indigenous peoples in the US and Canada, for example, as confined only to these designated “homeland
areas,” which are in fact reservations that were intended to
be open-air concentration camps. In the 1950s, the era of
termination and relocation really set into motion a forced
displacement of Indigenous peoples off reservation lands
in an effort to prioritize those lands and opened them up
further for white settlement.
Oftentimes we think of settler colonialism as something
that happened primarily in the 19th century, but in fact, we
can see with the criminalization of Indigenous peoples offreservation, that it took place in the 20th century as well as
the 21st century and today. But what happened in the 1950s
and the 1960s is you had over a quarter million of Native
people who were lured or displaced from reservation lands
in an effort by the state to essentially liquidate its federal
responsibilities and treaty rights to tribes. And so, what
happened is you had a lot of people moving to off-reservation spaces, primarily urban locations such as Minneapolis,
Los Angeles, San Francisco, Boston, Cleveland, Denver, etc.
With this influx off-reservation, you had the increase of policing of Indigenous people off-reservation. And this wasn’t
a new thing, this isn’t a new tactic that was developed by the
settler state, but it had been intensified in this particular
period. So, for example, in 1968 in Minneapolis, the police
department would go around on the weekends and bust
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implement any economic or political solutions without
congressional approval, so instead they implement a series of tough on crime measures targeting marginalized
populations to give the appearance that something is being done. Often when we see a turn to punitive logics and
practices there is a weakening of state power and crisis
in relations of authority at the root. Punitive measures
are often used to give the illusion of a strong and capable
state at moments when they are anything but.

up what were called “Indian bars” in the city and make
mass arrests of Indigenous people out on the weekend and
then imprison them for the weekend in this effort to police
this off-reservation presence in the city. In effect, you had
two things that were happening: you had one that was the
criminalization of Indigenous peoples for “drinking.” So,
you have the figure of the drunk Indian, which you know,
by definition, being drunk in public is not technically illegal nor is being Indigenous. But nonetheless, Indigenous
peoples have historically been criminalized for being the
“drunk Indian.”
In response to the mass criminalization of Indigenous peoples in not just Minneapolis,but also in other places like,for
example, Gallup, New Mexico, or Rapid City, South Dakota,
you had the formation of the Red Power Movement essentially to combat police violence. And most people don’t
realize that Red Power formed initially as an anti-police
violence movement and they formed these community
patrols, much in the same vein as a Black Panther Party for
Self-Defense, founded in Oakland, California, to essentially
provide community safety patrols for Native people on the
weekends who were being profiled and harassed by the police. Eventually that expanded into things such as survival
schools, providing an alternative education model for Native students in public schools because not only were Native students taken away from their communities, but they
were also educated in non-Indigenous spaces which taught
really distorted versions of American history.
The Red Nation was really founded in that sort of tradition
of addressing off-reservation, police violence. But when we
think of state violence, we often think of the figure of the
cop. But what we—not just The Red Nation—historically
believe is that the Indigenous movement has addressed
the figure of the settler—as well as the cop—carrying out
the will of the settler-state to essentially eliminate Indigenous peoples. And this happens in a practice called “Indian rolling,” where primarily young men go around on
the weekends or at night and murder or harass or mutilate
any Native people who may be on the street. For example,
two young men shot and killed Ronnie Ross, a Navajo man
in Albuquerque, New Mexico, thus continuing this longer
pattern of upholding this notion of anti-Indian common
sense where the settler-state doesn’t always need to kill
Indigenous people when everyday settler-citizens do that
for them.
We can see this in places like what is currently called Canada with murdered and missing Indigenous women. Thousands of women who have been disappeared or murdered
by everyday settlers. And we can see this in the two most recent court cases in Canada—that ironically happened during the truth and reconciliation process—of the murders

The Abolitionist

The Abolitionist: How does the US relationship to Puerto
Rico impact Puerto Rico’s relationship with Latin America and other left movements for self-determination?
ML: Colonialism has been one of the most successful
tools in frustrating solidarity between Puerto Rico and
its Caribbean and Latin American neighbors. Puerto
Ricans are US citizens by virtue of their colonial subject
position, which has made alliances between Puerto Ricans and Latin American and Caribbean im/migrants
incredibly difficult. A lot of Puerto Ricans, unfortunately,
think that their citizenship and ties with the US mark
them as better off than other ostensibly “independent”
Continues on page 13...

of Coulten Boushie as well as Tina Fontaine, where white
settler-citizens were essentially exonerated by the state of
any wrongdoing. So, when we were talking about the criminalization of Indigenous peoples, it’s not just the state itself
enacting this violence. It’s how settler-citizens uphold that
sort of status quo. What we call anti-Indian common sense.
This ranges from anything from just murdering people
outright to essentially policing the city as a “non-Indigenous space,” to upholding certain binaries of authenticity
between urban and reservation-based Indigenous people.
We were really pushing back on that because we do see
this kind of policing of the normative boundaries of indigeneity is upholding binaries that aren’t useful. For example,
four out of five Native people in the United States don’t live
on reservation land or trust land. The majority experience
of Indigenous peoples is one of off-reservation experience,
and so how do we confront what is the dominant experience of Native people off-reservation? And that’s really the
core foundation of who we are as The Red Nation.
aM: Along those lines, you write that Indian killing has
always been authorized through the law, as Native people
are marked as deviant and lawless for transgressing settler
dictates. Historically, how do you understand the project of
US Settler colonialism and Indigenous resistance as they
relate to the formation of the carceral state?
NE: I think we have to go back to this example of Justice
Scalia. Justice Scalia, who recently passed away, thank god,
represented this tradition in the Supreme Court: he was a
constitutional purist. He believed in the original intent of
the constitution, and as somebody who studies American
history, I do believe that he was correct in that interpretation that we have to go back to the original intent of the
founding fathers, and we can look at the founding documents, such as the declaration of independence, primarily
written by somebody like Thomas Jefferson, which essentially criminalizes domestic slave revolts and Indigenous
resistance. The codification of the armament of everyday
settlers under the Second Amendment, which was the
second thing passed next to the First Amendment. And
the Second Amendment was passed in the context of The
Battle of Wabash, wherein the Shawnee Confederacy,
alongside allied Miamis, essentially wiped out the Continental Army following the so-called Revolutionary War of
Independence. What happened is that the standing army
of the so-called the United States was in shambles. It was almost nonexistent. The Second Amendment was passed to
arm everyday settlers and to federally subsidized the armament of those settlers to essentially carry out Indian killing.
To continue taking land. Because if we understand historically, as Roxanne Dunbar-Ortiz in her new book Loaded argues: the Second Amendment was created to facilitate the
taking of Indigenous land and territory because the Revolutionary War was not fought for, as we were told, as a war
of independence from Britain, but it was fought as a war to
expand settlement west of the Allegheny and Appalachian
mountains and thus expand the institution of slavery.
Continues on page 11...
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The Black
Shoals
By Tiffany Lethabo King
This essay is excerpted from Tiffany Lethabo King’s
recently published book The Black Shoals: Offshore
Formations of Black and Native Studies (Duke University Press, 2019).
Something about listening to this Anishinaabe woman’s
story, with its un-familiar contours, brought into sharp
relief the grooves, dips, depressions, and crevices that I
had never paid attention to all of the times I had run my
fingertips over the familiar skin of my own narrative of
slavery. I thought I knew all of its dry patches, oil slicks,
depressions, raised surfaces, grooved fault lines, and
loosening jowls. I know the texture of that face. However,
when I listened intently to her talk about how she and her
people, the Anishinaabeg, and the other Indigenous peoples in this hemisphere have been stalked by the death
shadow of genocide daily, then I began to know something new. As she spoke, I paid attention to the depth of
the grooves, took the time to pursue the strange feeling
of each rough cut that had been etched over time. A particular line between my eyebrows took on a new curve
and depth. Running my finger over it, I found that I could
poke clear through its threshold into new regions of “my
slavery.” On the face of my Blackness, I could feel a new
clammy and terrorizing cavern whose depths swallowed
the length of my finger.
When I felt around and realized the new and unfamiliar
about the slavery with which I had become so comfortable, it changed me—and I do not mean changed in a
neat, orderly, or containable way. It unmoored and disassembled me in ways that I and others did not expect. I
could no longer be accountable only to myself, my ancestors, and my story of experiencing Blackness and its
slavery that had been passed down over my lifetime.
When I say unmoored, I mean that I could not continue life as I knew it. In the fall of 2007, I decided to take
a leave of absence from the doctoral program I had just
begun at the Ontario Institute for Studies in Education
(oISe). I told my department at the time that I was having
“health issues.” I needed to sort out what had happened.
“Health issues” provided a cover for the undoing that I
had experienced. This was more than a mental health

Kites to the
Editors
R

eading about the work of Critical Resistance – Oakland and STIC in their efforts and victory to abolish
the use of gang injunctions in Oakland is truly encouraging. I consider this a significant accomplishment;
however, the work of dismantling the myriad structures of oppression seems to be perpetual as the PIC,
law enforcement in all its forms, and the plutocrats
are always strategizing, expanding, and mounting ways
to offset or pervert any victories of the people to their
advantage. All efforts of Critical Resistance, Oakland
Power Project, Initiate Justice, Hard Knock Radio and
Upfront of KPFA radio, etc. are deeply appreciated.
With the latest developments of ICE raids (or the
terroristic threats therof), concentration camps, inyour-face white nationalism, billions for billionaires,
freedom for domestic death squad killers, and all
the behind the scenes systemic efforts to secure and
strengthen oligarchy, militarization of society, perpetual wars, the panoptic police state, and the march of disaster capitalism to destroy Mother Earth the work of
resistance is cut out in ever deeper and dynamic ways.
Sagnicthe Salazar: “Though I already knew the power of
centering and lifting up the voices of the most impacted,
it was definitely a reminder for me of the power of educating and organizing with those most impacted.”
I agree whole heatedly with Salazar here. Paternal
and patronizing efforts are usually more about the
conscience of the vanguard or philanthropic saviors.
As the Abolitionist advocates and I discussed in the
last Reading Group entry. Collaboration and support
of prisoners in all empowerment project are crucial.
For long term results, I feel that radical education programs are what awaken and fortify disenfranchised
people. Earlier I offered proposals, so I won’t repeat
them; however, I suggest that such programs can be
designed and carried out with the spirit and depth of
the Deep Ecology Movement. A foundation of deep
cultural, political, ecological, and historical awareness
and appreciation can guide and nourish our efforts,
our struggles, and our growth. Without Earth Justice
there is no social justice. For prisoners, I believe this is
the foundational prong in the larger “multi-pronged”
strategy.
Woods Ervin: “Part of work with STIC was learning
about the history of policing and the targeting of street
orgs/gangs as part of validating police expansion.”
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crisis. I do not believe that we have any language available for what I experienced so intensely in 2007 and what
I experience less acutely now.
There was something about the way this Anishinaabe
woman spoke of genocide. I knew that it had everything
to do with now, with tomorrow, with yesterday. With
then. And more so, it had everything to do with slavery.
Someone else’s “story bearing” informed me that there
was more to the experience of slavery. My ancestors
knew something more; they knew, tasted, smelled, and
felt the edges of multiple deaths. They knew more than
just their own death.
To share the hemisphere with Indigenous people also experiencing the day-to-day terror of conquest molds the
form of your own experience with conquest as slavery.
What my unnamed ancestors knew of slavery was lifeand world-altering. They knew of a terror that exceeded
the memory and understanding of what we think we
know of slavery. I do not believe that genocide and slavery can be contained. Neither has edges, yet each is distinct. Each form of violence has its own way of contaminating, haunting, touching, caressing, and whispering to
the other. Their force is particular yet like liquid, as they
can spill and seep into the spaces that we carve out as
bound off and untouched by the other.
Slavery and genocide linger in places we do not expect
and cannot yet see or define. Their touch can arrive in an
illness, a “not feeling right,” or not wanting to rest your
feet on the ground. Their presence can feel like not being able to fully expand your lungs. In a more profound
sense, it and they are a haunt. In the words of Eve Tuck
and Christine Ree, “The United States is permanently
haunted by the slavery, genocide and violence entwined
in its first, present and future days. Haunting does not
hope to change people’s perceptions, nor does it hope
for reconciliation. Haunting lies precisely in its refusal
to stop. Alien (to settlers) and generative for (ghosts), this
refusal to stop is its own form of resolving. For ghosts,
the haunting is the resolving, it is not what needs to be
resolved.”
Genocide and slavery do not have an edge. While the
force of their haunt has distinct feelings at the stress
points and instantiations of Black fungibility and Native
genocide, the violence moves as one. To perceive this
distinct yet edgeless violence and its haunting requires
a way of sensing that allows moving in and out of blurred
and sharpened vision, acute and dulled senses of smell. It
requires the taste buds at the back of the throat and the
pinch of the acidic in the nerves of the jawline. Edgeless
distinction is a haptic moment, shared, and a ceremonial

Understanding the history and function of police is critical to resisting and creating alternatives to the occupying
forces that are about much more than crime control or
public safety. The primary role of police is self-aggrandizement, containment, social control, and protecting the
elite and propertied class. The few laudable things police
do should be done by others that are not law enforcement, but by public health, education, environmental
and safety experts (part pf the Green New Deal should be
phasing out police). The few positive things police do are
sugar icing on a corrosive cake that serves to secure funding, support, and veneer of legitimacy. Continual education and exposure of all law enforcement/military waste
abuse is in order. Ignored by the media, for example, even
in the thick of the “immigration crisis” use the profound
abuses, true function and history of the Border Patrol. For
example, it has a special forces division- BORTAC – that
operates abroad in the service of imperial America doing such things as administering retinal scans on sheepherders at the Iran-Iraq border and apprehending Dominican Republic “bout people” – All what writer Greg
Grandin refers to as “Border Fascism” and “The borderfication of our politics”. Deep education and exposure of
the history, policies, interventions, and trade policies that
have created these mass migrations is deftly ignored by
the media. Let us build a deep education movement that
informs, empowers, and connects.
Jay Donahue: “One of the biggest things I learned from
organizing with the Stop the Injunctions Coalition is
that historically the PIC is used to enforce the larger
overall project of social and economic control of people of color, poor people, queer people , and other.”
Well said Mr. Donahue! This truth needs to be expanded among prisoners and the public. My question
is how can those on the outside in the abolitionist and
resistance communities do this. For many, in order to
appreciate this statement a lot of background knowledge and awareness of current realities are necessary.
I envision the rise of alternative community based education programs and facilities that nourish the mind,
body, and spirit and promote and develop justice and
connectivity. STEM education is problematic: without
environmental, social, and artistic consciousness it is a
danger to our world and souls and is usually channeled
to serve the agenda of the international economic hierarchy. The ties between demographic (gentrifying),
educational, and technological developments and all
forms of oppression and the PIC need to be analyzed
and countered.
I believe the “three prong strategy(grassroots, media,
legal)” can be applied to liberatory educational programs for prisoners:
1. Grassroots support and creation of viable and empowering education opportunities and programs.
How about a ‘scholar activist’ initiative?

Black and Indigenous ritual. This project is an act and
ritual that spans ten years.
When Marika, Christine, Abi, Larissa, and I sat together
(to listen and watch smoke rise, shift, and disappear) as
Black and Native women, we developed a capacity to
know something more—something my ancestors had
known but had been rendered unimaginable within the
rehearsals and protocols of remembering slavery. Slavery and genocide do not have edges. My ancestors who
were enslaved knew more than slavery; they knew the
terror of conquest. An Anishinaabe woman helped me
understand that. The terror I felt was specifically and
unmistakably Black. It was not the terror of a long-lost
Continues on page 12...

2. Media can play a role in “lifting up the voices” of
the incarcerated changing the language around
criminal justice and promoting awareness and
support for reimagined education for the incarcerated.
3. Legal efforts could be made to expand the educational rights and opportunities of the imprisoned.
I hope my reflections, responses, and suggestions are
not too vague, out of touch, simplistic, or overlooking
the work and contributions to the movement already
being able to participate andl look forward to reading
the responses of the other participants.

Reflections on Looking Back, Looking
Forward By Isaac Ontiveros
Ontiveros states, “Impactful organizing against the PIC
reminds us the gains victories, changes, and transformations don’t fall from the sky. People’s lives change
for the better when organizations and communities
work together to develop a tangible plan to use what
they have to get what they want.”
This sentiment is astutely stated. Engagement is absolutely necessary to affect liberatory changes and
“building healthy communities. As an incarcerated
individual, I urge abolitionists and other fighting the
PIC to focus on programs, connections, and organizing that engage, connect, support, and empower the
incarcerated. For example, I am grateful for the assistance received from Jon and Critical Resistance Reading Group. The study materials/articles provided have
helped our group Community Leadership Engagement and Responsibility here at Pleasant Valley State
Prison. The focus of the group is to educate, in power,
and connect the incarcerated through study, discussion, and development of cultural literacy, political and
historical consciousness, and leadership skills. We
started this group in response to the standard self-help
groups that are devoid of social consciousness and
premise themselves on atomized self-responsibility
and material values. Ontiveros’s words relate to this
effort: “Activating and incorporating the people who
have lived through the most and have the most to gain
gives the plan agency”.
“Thinking of the PIC as some sort of fixed institution
or monolith can distort the shape, size, scope, and possibility of things“ “The prison industrial complex is a
concept that helps us understand dynamics in motion“
This insight is key to robust resistance and in developing positive, powerful, and productive alternatives.
I urge everyone to read Prisoners of Profit by Tim
Requarth in the Nation issue May 13, 2019. It is an
alarming expose of growing private financial interests
Continues on next page...
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monitoring and other forms of e-carceration are increased; or like when the “have you ever been convicted of a felony” box is eliminated from job applications,
it does not bar employers from conducting criminal
background checks. Actually, when someone reviews
job applications for a living, a lot of information can be
gleaned regardless of what is or is not put on an application. My point is, while these and other reforms do
meet momentary needs and desires, they are not solutions; and many individuals and groups give the impression they are.
Reforms must not be allowed to obscure [which I think
they currently are] the PIC’s real role in the socioeconomic structure. I will forego the history of the
PIC here, but how it gradually defined itself as the legitimate negotiator for resolving conflicts, and for responding to loss and trauma, can be pinpointed – ain’t
nothing natural or inevitable about cagin people for
part or all of their lives. The PIC is a complex web of
relationships and systems that represent the use of
physical force by the State to control the lives of people defined as criminals. Which of course is a political
choice.

Sunshine Velasco

profiteering from and integration in the state and federal PIC. It is rather alarming to read about well-intentioned organization or individuals decrying the evils of
private prisons. This limited perspective runs the risk
of reinforcing the false assumption that state and federal prisons are acceptable institutions and obfuscates
the fact that all prisons are for profit in all its forms
- financial, political, racist, class, etc. The article also
discusses the intersectionality of mass incarceration
and the dynamic metastasizing of neoliberal politics
and economics. Awareness of these pernicious developments can help us in light of the fact that, “People’s
struggles to defend or expand basic human, civil, political, and environmental rights - as well as revolutionary advances - are also at the intersection of how the
PIC emerges, responds, or contacts“ One area of focus
I suggest is to forge ties and work on common projects with faith communities. For example, I know that
both the Unitarian Universalist and Episcopal both had
mass incarceration as one of their focal issues at their
last general assemblies. To strengthen the power and
effect of any collaboration between communities or
“unlikely alliances” it is important to move on beyond
dialogue and theoretical discussions. Through joint
action, resistance, and collaboration people can come
together to build justice in every aspect of our society.
The most rewarding relationship I ever had was collaborating with the Protestant Christian – I am a leftist with the Buddhist and Earth centered spirituality.
We developed with professional development/public
speaking program that benefited many incarcerated
individuals. So, education, strong alliances in action or
what I believe is critical to bolster the “constellation of
forces” that are battling oppression in all it’s forms
“War should also be on our minds when we think of
the past, present, and future of the PIC The present
industrial complex emerged in relationship with US
warmaking globally” “certainly not unrelated to the
abolitionist of enslaved people and their allies in the
period of slavery, abolitionist have propose that at the
core of social struggle against oppressive, racialized,
and institutionalized violence the re- exists a possibility of broader horizons”.
Though there are important differences in the structures and practices of repressive forces of today than
those earlier and earlier periods, there are also fundamental similarities; this could be said of the forces of
liberation as well. Sven Beckert in his book Empire of
Cotton States “War capitalism had its first major reversal at the hands of it seemingly least powerful actors:
Saint-Domingue’s hundreds of thousands of slaves.”
hundreds of thousands of slaves.” Is there something
we can learn from the largest slave revolt in history?
Another inspiration could be Martin Luther King Jr.’s
lesser-known visions. He called upon us to envision a
‘World House’ to eradicate universally the triad of racism, poverty, and militarization. In his final manuscript
Dr. King wrote:
“The stability of the large world house which is ours
will involve a revolution of values to accompany the
scientific and freedom revolutions engulfing the earth.
We must rapidly begin the shift from a “thing“ – oriented society to a “person“ – oriented society. When
machines and computers, profit motives and property
rights are considered more important than people, the
giant triplets of racism, materialism, and militarism
are incapable of being conquered. A civilization can
flounder as readily in the face of moral and spiritual
bankruptcy as it can through finance financial bankruptcy “
Though we may need to invent some new wheels, we
can energize, and form, and enrich ourselves from past
movements, struggles, illuminaries and prophets. This
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effort can be “be re-articulated and refined amid are
part particular political conditions.“
Clearly there ideological and financial ties between the
PIC and militarism in all its forms (wars, deployments,
arms deals, bases, covert operations, etc.). Being operations and structures defending and expanding elite
power and control anyone that poses a challenge – rather an American ‘citizen’, farmer’s union in Nicaragua,
or an immigrant seeking asylum – is in the cross-hairs
of the interrelated military agencies (police are domestic military occupying and terrorizing our cities). The
war on drugs, war on the poor, war on terror, war on the
planet, etc. are all a part of a larger war. Prison abolitionist can strengthen their resistance to the purveyors of
war and oppression by promoting and creating mass
campaigns of awareness, education, and cultural/political history. For example, a series of participatory public
forums and workshops can be put together featuring
citizens, researchers, activists, “organic intellectuals”,
and, to the extent possible, prisoners.
Thomas Reeves is an imprisoned reader of The Abolitionist, and was a participant of Critical Resistance’s
“Inside/Outside Reading Group.”

Prisons Are An Inherent
Part of the Capitalist
System, And Therefore
Cannot Be Alleviated
Within That System
“Some people are going to call these programs
reformist but we are revolutionaries and what they
call a reformist program is one thing when the
capitalists put it up and it’s another thing when the
revolutionary camp puts it up. Revolutionaries must
always go forth to answer the momentary desires
and needs of the people… while waging the revolutionary struggle. It’s very important because it
strengthens the people’s revolutionary camp while
it weakens the camp of the capitalist power structure.”— BPP Minister of Defense Bobby Seale, 1969
In “Looking Back, Looking Forward: Some notes on the
struggle against the prison industrial complex,” author Isaac Ontiveros writes that in the U.S. deep, broad,
intentional, well-planned organizing against different
parts of the prison industrial complex (PIC) have had
incredible impacts. Some have charged that those “incredible impacts,” fights for better prison conditions,
shorter stints in solitary confinement, ban the box,
and so forth, are basically reformist. The social consequences of this belief are enormous.
The hardliners believe reforms are utterly useless,
even as a tactic. I’m not a hardliner. I’m not antithetical to reform, but I do believe it’s critical to ask whose
organizing, and for what purpose. Critical because
these are exactly the kinds of questions that those
who are struggling against the PIC must always have
in the forefront of their thoughts. Critical because it
appears reforms are being pushed as solutions to the
harm and damage caused by the PIC. Critical because
a lot of people seem to be unaware that in order for reforms not to slide into irrelevance, they must be part of
broader structural change.
Irrelevance like when spending cuts to prisons are
made, essential services to prisoner’s health and safety are streamlined or eliminated; like when a prison
is forced to close, remaining prisons add bunks; like
when States shrink their prison population, electronic
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Reforms and abolition are interrelated but they are
not identical, and no matter how much pressure a reform relieves, it does not alter this reality. I will say this,
one of the main reasons for the confusion is a lack of
linking the PIC to analyses of the American capitalist
system; a lack of presenting analyses of the capitalist
system within the framework of it being open to some
reform but not open to an attack on its position of
power, or an effective challenge to the social fiction on
which that power is predicated. The capitalist system,
rather than the PIC, is the primary problem.
When reforms are not linked to those sort of analyses,
when reforms do not take into account the enormous
structural injustices at the base of the PIC, the capitalist system that requires those injustices is in great position to distort and co-opt reform. A perfect example
is how some State prosecutors are currently co-opting
the language of Restorative Justice while continuing
the same retributive practices that have made America the world’s leader in imprisonment.
People who say they are serious about putting a stop to
police terrorism, serious about putting a stop to profit
and punishment centered justice, serious about ending caging people for part or all of their lives, the use
of extreme force to defend the PIC, and so forth, those
people must infuse and update all activities with education. I’m not talking about education in some cliché
or superficial way, in some liberal arts way. I’m talking
about revolutionary education (e.g. critical pedagogy,
Fenonism, feminist frameworks, Cabralism, experiential pedagogy, etc.) which have long and distinguished
traditions that everyone, in one way or another, should
situate themselves in so there is no ambiguity about
the utility, or lack thereof, of reforms.
I’m talking about education that focuses analyses on
the total social situation, so that people don’t get the
impression that there isn’t an intrinsic connection between capitalism and the PIC. So people do not get the
impression that its simply accidental the two happen to
co-exist in America. So that people do not assume that
changing the socio-economic and political structures is
out of the question, or that the best that can be hoped
for is a strongly worded, but poorly carried out reform.
I know there are a lot of people who feel they are already engaged in this type of education, but most
aren’t. There is an important distinction between stating facts with little or no context, and systematic analysis of the social structure. Facts absent context is like
experience absent reflection, it’s insufficient to create
awareness. It is the reflection process which turns experience into awareness. And it’s in the analysis process that opportunity exists to evaluate tactics and undertake long-range planning for change.
The American capitalist system is more interested in
social stability than it is social change. It may, on occasion, after a significant amount of arm twisting, endorse reforms as a means of subverting social change,
but its commitment to reform is at best tenuous. The
capitalist system’s one abiding concern is to protect
and extend corporate investment and corporate domination of the country, and large parts of the world. All
else, including the PIC, which disappears people who
are marginalized or cannot be absorbed into the work
force, must be subservient to that interest. I want to see
those interests collapse into communal pockets.
In closing, I’m going to spell it out as clearly as I can. By
its very nature a capitalist society cannot create structures free from massive amounts of exploitation. Millions of people are imprisoned as a result. Even if we
eliminated prison, we would not necessarily eliminate
exploitation. A two-pronged strategy is necessary. We
do what we can to turn the prison faucet off through
reforms or whatever works, while focusing on the capitalist pipes that lead to that faucet.
Lacino Hamilton is an imprisoned reader of The
Abolitionist, and was a participant of Critical Resistance’s Inside/Outside Reading Group.
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And so, out of these well-regulated settler militias, you have
the formation of the first forms of law enforcement on the
frontier, to essentially bring order to a savage land. We can
see the foundations of the carceral system as we know it
today, as being literally codified in the founding documents
of this nation; and unlike other so-called republics—capitalists republics—the US Constitution has never been
changed. It’s one of the few documents that exists in the
modern world that hasn’t changed since its inception or
deviated from what Roxanne Dunbar-Ortiz calls “the cult of
the covenant.” We can kind of see this ideological groundwork being built from the very inception of the United
States onwards, and so if we think of modern police departments, but also the arming of everyday settler-citizens,
we can think of this society as from the get-go, a carceral
society. Incarceration we tend to think of, as many in the
Black Radical Tradition have highlighted in the abolitionist framework, is one that essentially in imprisons bodies
to steal time from people that are alive. But often missing
from that framework is the understanding of the role of
Indigenous elimination to essentially clear the land so that
this capitalist project, the settler project, can grow and can
continue to expand. We have to see incarceration, mass
incarceration, as essentially a sort of a logical outcome of
the system. Because we don’t, when we talk about carceral
studies. Most people don’t consider the reservation system
as one of the founding systems of control and containment. I think the idea of studying but also in challenging
the carceral system, we have to actually talk about settlercolonialism as foundational to it.
Catalina Rios (CR): To jump to the recent present, water
protectors faced conspicuous and well-documented police
violence for many months at Standing Rock,and only afterwards did the extent of close coordination between police
and private security become clear. Tell us about the criminalization of overt Native dissent, and how genocide is not
only a project of the state, but of capitalism itself.
NE: I think many were surprised, first of all, that Morton
County was essentially acting as a security firm for a pipeline company, but I think it misses the fact that the state is
literally the handmaiden or the foot-soldier of capital. In
this case, the state and the emergency management assistance compact, which was used to bring in 96 different
law enforcement agencies from around the country, really facilitated a new mode of Indigenous expropriation,
and EMAC, as it’s known, was a law that was passed under
Clinton to essentially aid states in times of natural disasters
such as floods, hurricanes, wildfires, et cetera, to solicit support from other states to deal with those catastrophes.
It also allowed—has a provision that allowed—for so-called
“community disorders, enemy attack, or insurrection.”
The Morton County Sheriff’s Department, with the backing of the state of North Dakota, essentially solicited the
support of 96 different law enforcement jurisdictions,
which also included federal jurisdiction such as Border
Patrol, the FBI, federal marshals, etc. This was really like
the full-fledged security state on-demand at the behest of
this small little tiny sheriff’s department. I think we have
to take a step back and actually look at a year prior to this
mass mobilization: The governor of Maryland declared a
state of emergency during the Baltimore uprising in response to the police killing of Freddie Gray, and he evoked
the same powers of EMAC in that situation. Essentially you
have what is natural disaster legislation relief being used
to crush black uprising, but also to expropriate Indigenous
lands, and now combine that with the close coordination
with a private security firm, which cut its teeth in Iraq
and Afghanistan running counterinsurgency campaigns
against civilian populations in both countries, you have the
making of this global system of these security regimes.
When we say that, “Oh, these struggles are different,” oftentimes people try to parse out differences in struggles
to say that the Indigenous movement is unique, the Black
movement is unique, the immigrants’ rights movement
is unique, and they’re all disparate and they need their
own autonomy. But what’s interesting is that the security
state actually sees all of these struggles as connected, and
even the private security state—those the private security
firms as well. If you read those FOIA’d emails, they’re actually talking about the connections between policing what
are Black-led urban uprisings in Baltimore and Ferguson
and elsewhere, in connection with border security, as well
as the tactics of crowd control that are used by the IDF in
policing Palestinian protests all the way to the policing of
Indigenous protests in Canada against pipelines crossing
through unceded territory.
The security state already sees all of these things as interconnected. The criminalization of Indigenous peoples has
come full circle because counterinsurgency, as a practice
by the US military and then taken up by private security
firms, was literally formed during the Indian Wars at West
Point. In the officer’s training on international law, they begin with the Indian Wars as the first example of counterinsurgency tactics deployed by the US Army. And then they
continue on up into the wars in Afghanistan and Iraq and
now Syria. The US has cut its teeth on waging wars against
civilian populations by waging total war campaigns against
Indigenous peoples first. And then, in the 21st century
it’s still waging those campaigns, not just on Indigenous
peoples in the so-called US, but also on people elsewhere
throughout the world. We have to think of these things as
interconnected, and the criminalization of water protectors in particular is just a continuation of an Indian War
that literally never ends.
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within the national context, and one of our main contentions is that this government, the settler-government, has
no right to determine who can and cannot come on these
lands when it itself an invading occupying force. I think if
we understand the US as an invading, occupying force that
literally cannot define the parameters of legality because
it in and of itself, according to Indigenous customary laws,
is itself an illegal invading force, brings up this larger question about what does Native Liberation look like.
I think what we have tried to put forward as something
that is kind of outside of the formal channels of power, in
the sense that nonprofit and NGO organizing tends to organize toward power, to speak to power, whereas we’ve kind
of drawn on a longer tradition of Indigenous resistance
that isn’t just confined to the examples of North America—
which I would just call it like the Anglosphere or the First
World—but ones that draw from a hemispheric as well as
a transnational and international approach where we try
to organize with the base versus trying to organize in socalled civil society and trying to constantly convince the
colonial institutions that Indigenous people are humans,
because that’s been a failed project thus far. If they do want
to recognize their humanity, that’s great, but that’s not our
ultimate goal. Our ultimate goal is to empower everyday Indigenous peoples to take charge of their lives, and so when
we think of liberation it’s also a process of decolonization
that includes non-Indigenous people, who may or may not
be complicit in the system, but also themselves are disempowered by it.
If we think of settler-society, which creates minorities out
of Indigenous peoples—like, statistical minorities out of Indigenous peoples—, we have to understand that when we
were talking about liberation, we’re talking about forms of
autonomy and self-determination, but we’re also talking
about a process that includes the vast majority of society
that doesn’t hold power in this current system. There’s a
lot to be said about that because I think oftentimes people
get uncomfortable with this label of settler and settlercolonialism. But it’s not that we made up this term, and
then it becomes this individual identity that people take
on as their own. But it’s literally structured in the legal,
political, cultural and social systems of this particular colonial government. When we’re talking about liberation or
Indigenous self-determination, that means that we’re also
advocating for the abolition of the systems that grant these
particular privileges that are always constructed against
Indigenous governance as well as Indigenous territory or
rights to territory. I think some people get uncomfortable
with that or they want to reduce it to something they call
“identity politics” when in fact we’re not talking about individual identities. We’re actually talking about structures
of power. And the claim of an individual identity tends to
obscure those structures of power.
aM: How can a better understanding of settler colonialism and its project of elimination shift how we think about
abolition and carcerality in the so-called United States, and
what are some concrete ways you would like to see the
movement to abolish the carceral state engage with an
anti-colonial framework?

CR: Coming from the migrant rights movement, I often
think: what can legality even mean in stolen land? Creating those connections between these movements is something I’ve been reflecting on.

NE: That’s a really good question. I think for us, because
this is a settler-society and its primary function and goal
is to erase Indigenous peoples, Indigenous people always
kind of become a tack-on struggle. So it’s like: “How are
Indigenous peoples incarcerated, too?” or “How are they
affected by police brutality, too?” Then it becomes this kind
of afterthought in this larger conversation, when I think
organizers have argued for the last centuries that settlersociety’s primary organizing principle is the elimination of
Indigenous peoples first and foremost,to essentially secure
access, unrestricted access, to the land. And oftentimes
what, for example, what Black people in the US face with
the carceral system will be distinct because their mode of
criminalization is different from the mode of criminalization of Indigenous peoples, but nonetheless, they speak to
each other across those differences because it’s part of the
same kind of project.

NE: We have people who work closely with Dreamers and
DACA recipients in the New Mexican context, but also

Some concrete ways in which we have been advocating
for non-reformist reforms would be thinking about In-
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digenous treaties as something that aren’t just exclusive
to Indigenous peoples. For example, at Standing Rock, we
invited people from all walks of life to essentially uphold
treaty law and Indigenous governance. That wasn’t an
exclusive project for Indigenous peoples. I think there’s a
fear that Indigenous liberation or sovereignty is somehow
an exclusive project that categorically excludes other people and that if Indigenous peoples were left in charge that
they would do to settlers and settler-society, what was done
to their ancestors: genocided, removed from the land, displaced, incarcerated, etc. But I think every sort of iteration
of a multinational Indigenous struggle has proved otherwise. We didn’t kick people off the land at Standing Rock
or elsewhere. We invited them in to participate in this particular struggle, for better or worse.
I’m not saying that it’s a perfect system, but I think when
we think about implementing things such as treaties, we’re
also talking about the upholding of—if we want to get like
kind of legal this approach is that: the First Amendment
has within its language that treaties are the supreme law of
the land and that if people want to hold their government
to account, they can say that, “Hey look, our government
signed these treaties with these people,” and it’s the First
Amendment, right? If people are so constitutionally pure,
how come they don’t focus on the First Amendment and
the first agreements that were ever made—the first diplomatic agreements that were ever made were with Indigenous peoples. These agreements essentially guaranteed
peaceful coexistence.
I’m saying these things, but I’m not saying that these are
the perfect modes of understanding what Indigenous liberation is. I’m just talking about a baseline approach, but
these treaties also guaranteed things, not just access to
territory, but things such as healthcare, such as employment, such as food, and education. On the left, those are
things that we would call part of a living social wage. We
can think of treaties as kind of a model, like a base framework for understanding how these other struggles connect
with Indigenous struggles: that treaty rights have to be at
the forefront of this. They can’t be an afterthought. Indigenous liberation has to be at the forefront of this—it can’t
just always be an afterthought—and that it does speak to
these other movements in ways that are really generative
and that deserve a more robust conversation versus always
siloing off movements as kind of disparate struggles that
don’t speak to each other.
Because as we saw, not just on the ground of Standing Rock,
but in places like Minneapolis, even in places like Albuquerque where I’ve organized, the tendency is not to just
have only Indigenous peoples. The tendency is always: how
did these struggles speak across these differences? How
are we accounting for different definitions of indigeneity,
for example, and how do we not reproduce something in
the First World such as the Monroe Doctrine in how we
organize, in a hemispheric approach that the US-based and
Canadian-based Indigenous struggles don’t have hegemony on the definitions of what constitutes indigeneity, and
just because somebody crosses a border, does it mean that
person is either less Indigenous or is “not from the community,” but in fact deserves our support and solidarity.
Rustbelt Abolition Radio is an abolitionist media and
movement-building project based in Detroit, MI. Each
episode broadcasts the voices of those impacted by incarceration and explores ongoing work in the movement to
abolish the carceral state (that is, prisons, police, courts
as well as racial domination and capitalist exploitation).
Nick Estes is Kul Wicasa and a citizen of the Lower Brule
Sioux Tribe. He is assistant professor in the American
Studies Department of the University of New Mexico and
is a member of The Red Nation, a coalition dedicated to
the liberation of Native peoples from capitalism and colonialism through direct action, advocacy, mobilization
and education. Estes is the author of the book Our History
Is the Future: Standing Rock Versus the Dakota Access
Pipeline, and the Long Tradition of Indigenous Resistance
(Verso, 2019) and co-editor of Standing with Standing
Rock: Voices from the #NoDAPL Movement (University of
Minnesota Press, 2019).
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Native ancestor. It was not a transference of her ancestral terror and blood memory that I picked up on. It was a
different kind of vision of yourself that you experience in
a truly ethical encounter, a kind of co-witnessing that enables people not only to mirror back pain but also to also
implicate one another in our survival. However, also in
the witnessing to understand with one another, one realizes that “innocence” does not exist within the lifeways
of this hemisphere or the modern world. The endeavor
of surviving under conditions of conquest is never clean.
Under relations of conquest, Black and Indigenous people
made difficult and agonizing choices when it came to
negotiating and fighting for their existence. Often when
Black and Indigenous people encountered one another
their meetings were mediated by the violence of an evolving humanism organized through their captivity and
death. The terms of survival—or, said another way, the
circumstances under which you as a Black or Indigenous
person lived—were often tethered to the death of the
Other. Claims to innocence on the part of Black or Indigenous people are disingenuous and deprive Black and Indigenous life of the agonizing texture and horrific choices
that often had to be (and have to be) made to survive under relations of conquest. What is true for Black people is
that they also fear for their lives and make shrewd and difficult decisions that at times fall outside their own, as well
as larger and shared, ethical frames. Black people can be
backed against the wall, make choices out of the need for
brute self-preservation. The buffalo soldier can be called
into the “war for America.” After all, the Five Civilized
Tribes made a choice to enslave Black people to prove the
measure of their own humanness. This was, but does not
have to be, life and death in this hemisphere.
The conquistador and settler, who perhaps need to be
renamed the “conquistador-settler,” established the violent terms of contemporary social relations. Further, the
conquistador-settler also mediates Black and Indigenous
relations through the nation-state, press, academic discourse, and even leftist politics. To become or “ascend”
to Whiteness is to enact a self—or self-actualize—in a
way that requires the death of others. The position of the
conquistador is tethered to the process of “ascending
to whiteness,” or becoming human under the terms required by multiple versions of the human that keeps the
category an exclusive and privileged site of unfettered
self-actualization. This historical process of what Rey
Chow and Jasbir Puar call the “ascendancy to whiteness”
is an open and changing space. Even if people of color (or
non-Black and non-Indigenous) can over time occupy the
structural position of the “settler,” then critical social theory needs another name for the position previously held
by the white settler. If postcolonial subjects, former “Natives” and racialized others, can become the settler, then
the white settler has continued to occupy the structural
and ontological position of the conquistador, and should
be named as such.
The stains and occasional hard, crusty residue of gore that
line the crease and gutter where the sidewalk meets the
street in Ferguson, Missouri; Baltimore; Seattle; Morton
County in Sioux Territory; Vancouver; and Toronto tell
the ongoing story of conquest. The brutal violence required to distinguish the human conquistador from the
Black and Indian continues into the current moment. The
tributaries of blood that M. Jacqui Alexander, Leslie Marmon Silko, Toni Morrison, Joy Harjo, Stormy Ogden, and
Junot Díaz describe so vividly and evocatively paint a hue
that refuses to coagulate. It is a river with a pulse in the
contemporary moment with the capacity to drive its witnesses beyond a place of wellness.

inherited cares about Native people. It does not do it in
response to political cajoling or guilt. It does not do it in
the hope of coalition. It does not do it out of self-hatred.
This ethics that eschews and actively resists genocide as
an order of modernity and making of the human subject
proper is an ethics of Black radical struggle, period. It is
a Black radical politics that proceeds and moves toward
Black and Indigenous futures.

Proceeding Towards
the Ridge
I write from atop a ridge, which is a part of the Appalachian foothills. The Muskogee Creek and the Cherokee
were the first to caress the curve of the slope that started at the lips of the Chattahoochee River’s banks and
stretched into an immense mountain range. Pines once
sprouted at whim at the very top of the peak. A special
pine served as a meeting place be-tween the two nations;
a place of encounter, shared breath, speaking a rhythm,
flow, and exchange between two peoples at the base of
the tree. The place of Creek and Cherokee encounter
would be cleared of its meaning, name, and vibration to
serve as an artery of commerce. Commerce—rice, cotton, bodies, chattel—would flow into this artery from
a railroad terminus. The rail line that ran through the
new city would connect the port at Savannah across the
mountains and to the Midwest.
The rise and fall of the city’s topography forces drivers
to modulate their speed as they move through Atlanta.
Over the five years I lived in the city, I had become so
used to the hilly terrain that I barely took the time to notice how I moved. My movements became more guided
by proprioception, force, and the steering wheel and the
gears than any conscious and measured movement. Only
in the last stages of writing this book did I consciously
begin to search out the best geographic metaphors for
this project and start to pay attention to the naming and
renaming of the space I traversed daily. For instance, if I
am not in a rush to get home in the evening, I will drive
through the city. I will take Auburn Avenue through the
“Old Fourth Ward,” where Martin Luther King Jr. grew
up, and make a right on Boulevard, which takes me south
to Memorial Drive. Memorial Drive takes me east to Moreland Drive. As I bear right and south on Moreland, I
cross Interstate 20, named after Ralph David Abernathy,
and shortly reach a road on my left (to my east) called
Flat Shoals. Once I get to Flat Shoals, I can take it across
Glenwood Avenue all the way to where Flat Shoals runs
into Bouldercrest.
When I take Flat Shoals I always have to watch carefully
and reduce my speed to be ready for young folks racing
across the street and to linger long enough to identify the
range of music blaring from local establishments. It could
be hip hop, bluegrass, New Orleans brass bands, or punk

that cuts the panes of my car windows and seeps into the
space of my car on any given afternoon. Even the smell
of a “wanna be” New York City pizza joint on a particular
day will make me trust my bad faith that what comes out
of Grant Pizza East in Atlanta will approximate what I can
find at home in the Northeast and Mid-Atlantic region of
the country. A number of the activities on Flat Shoals make
you slow down or shoal your movement on the road. Until
I lived here, close to the Flat Shoals interchange, I was unfamiliar with the geologic and oceanomic term “shoal.” It
was only as the last chapters of this book ran their fingers
along the Black contours of this landscape of conquest
in the Western Hemisphere that I felt compelled to look
for a better organizing metaphor and thread that readers
could use to guide their way through the book that I got
the notion to look up the term. And like other authors in
the final phases of their work, I found what I was looking
for very close by. In some sense, I found it under my feet,
in the very geography that my Blackness was now living
on, creating on, and contending with.
I soon found shoals everywhere. The crease on my forehead
between my eyes that felt different after receiving the wisdom and witness of an Anishinaabe friend became a shoal.
It slowed or shoaled my movement. It gave me pause. After finding it again for the first time, it made me slow down
whenever I ran my fingers over my face and my own history
and experience of being a descendent of the enslaved. Any
dry patch under my nose or oily patch on my forehead became a new and concerning place to study and care about.
Throughout this book, I meditate on this place—the spot in
the road, on the route home, and on the way to the familiar
places that force you to slow down; the space that forces
you to move from the automaton to a more alert driver and
navigator. In this project, I both map and trace this geological, geographic, and oceanic place called the shoal. By titling
this book The Black Shoals, I posit that Black thought, Black
study, Black aesthetics, and Black expression function as a
shoal that interrupts the course and momentum of the flow
of critical theories about genocide, slavery, and humanity
in the Western Hemisphere. More specifically, the book
intervenes in contemporary discourses and theories of
colonialism and settler colonialism in North America that
dictate how the academy and “the left” talk about (or do
not talk about) Indigenous genocide, Indigenous peoples,
settlers, arrivants, and Black people. The Black Shoals approaches the territory and social relations of Indigenous
genocide, slavery, settlement, place making, and contemporary extension of the bloody project of conquest. The Black
Shoals also offers up the possibility that specific forms of
Black abolition and Native decolonization interrupt normative processes of white human self-actualization. In fact,
Black abolition and Native decolonization as projects that
frustrate liberal (and other) modes of humanism offer new
forms of sociality and futurity.
Tiffany Lethabo King is Assistant Professor of Women’s, Gender, and Sexuality Studies at Georgia State
University.

I write this because I still need to heal. And my own healing, Black healing, is connected to Indigenous healing. I
also write this as homage to the Black radical politics that
have nursed and nurtured me. The Black radical struggle
that I know intimately has always contained a mode of
self-critique that frequently requires adjustment and revision. Black people constantly “on a move” and remaking the world maintain on ongoing intramural discussion
that allows Black politics, movement, and thought to think
about itself in relation to an expanding notion of itself
connected to others. This open conversation taking place
among a dynamic and fluid Black “we” also takes place
among Indigenous people. The Black radical tradition
that in-forms this project is the one that I am also writing
back to in gratitude. I write back to a porous and forever
transforming practice that is an ethical project concerned
with encounter.
I write this because I trust Black people. I trust the radical
and always shifting ground of Black freedom dreams. I also
trust Black freedom dreams when they consider Native
freedom. This project confronts the various ways that Black
politics and Black studies continue to deal with and incorporate the struggle against Native genocide into its ethical
frame. This book is a multivoiced conversation. First, it is a
Black intramural conversation. Second, it is a conversation
with Native studies and Native peoples who face genocide
and a dispossession so profound that even “land” can-not
adequately speak to the loss. Third, it is a “talking at” and
back to conquistador-settler knowledge formations. Specifically,this conversation is a confrontation with the ways that
conquistador forms of discourse, like colonial and settler
colonial studies, attempt to mediate discussions be-tween
Black and Native peoples, Black studies, and Native studies.
White colonial and settler colonial discourse structure the
ways that people think about and simultaneously forget the
ways that Black and Native death are intimately connected
in the Western Hemisphere.
Finally, and most important, like most scholars, artists, and
people, I write to live with myself. Beyond keeping one up
at night, a haunting can grant an inheritance. My inheritance is that, as a Black person living under relations of
conquest, I care about Native people’s survival. And I do
not care because I have a Native grandmother or ancestor. I care because the Black radical politics that I have
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Continued from page 6,
“Decolonization: Survival :: Water: Life”

fought for decades, with some success, to restore water
as a public good. In one of the more remarkable legal
proceedings in modern US history, they earned strong
concessions relative to their peers on the mainland. On
the brink of 2017’s Hurricane Maria, which devastated
Puerto Rico’s infrastructure (to the indifference of its US
colonizer), Puerto Ricans were imbibing elevated levels
of bacteria and lead. Seventy percent of water supplied to
the island’s residents violated federal health standards.
Many of the people in Sacred Stone Camp, then, bore the
particular kind of empathy arising from experience. The
ability to relate beyond the limits of rhetoric is a seminal
feature of inter/nationalism. We have few opportunities
in industrialized society to take on another group’s pain
and thus become invested in its liberation. The ruling
class prefers to keep us in violent competition over diminishing resources. Standing Rock is a terrific site of resistance because it aims to keep those resources at home.
By hosting Indigenous communities from the Pacific to
West Asia, the Sacred Stone Camp has been a model of
decolonial praxis despite the tensions in evidence whenever large crowds gather. It achieved this stature through
a simple but unwavering demand: leave the glossy sources of human progress in the ground, where they belong.
•••
The complexity of US statecraft is constantly simplified by
increased production of lucrative commodities. There is
little sense of the common good in the United States. Land
exists to be developed. Technology solves the same problems it creates. Resources must be used to power modernity. Profit justifies process. Each mythology arose in relation to the dispossession of Native peoples. It is therefore
axiomatic that Natives are rendered invisible by the prominence of each mythology. Standing Rock is important
because it demands that Indigenous peoples determine
their own destinies rather than existing as bystanders to
calamitous ideals of progress. Battling oil companies and
trying to preserve the natural world absent of decolonization is bound to produce little more than spectacle.
Then there is Israel’s involvement in these colonial systems. We can obliquely connect Israel to Standing Rock.
The private security firm G4S, which long patrolled the
West Bank, also worked the beat in South Dakota. Israel’s presence is more strongly felt elsewhere, though.
The visuals of the Sacred Stone Camp and its militarized
surroundings nevertheless evoked a familiar distress
among Jews and Palestinians.
A skirmish broke out in media specializing in the Middle
East about how the situation at Standing Rock most appropriately relates to Palestine-Israel. Zionist sites were
too invested in top-down authority to provide any convincing arguments. Private security firms also paid attention to the visuals. TigerSwan, one such mercenary
outfit, “targeted the movement opposed to the Dakota
Access Pipeline with military-style counterterrorism
measures, collaborating closely with police in at least

Continued from page 8,
“Policing Life and Death in Puerto Rico”

countries. A common refrain you’ll hear within antiindependence circles is, “look at Haiti or the Dominican
Republic, or Venezuela,” insinuating that independence
isn’t all it’s cracked up to be. This perspective has created prejudices, resentments, and hierarchies, that have
to be overcome in order to work towards collective liberation. Even though colonialism has made solidarity
more difficult, it hasn’t made it impossible; Puerto Rican
radicals have always aligned themselves with international freedom movements and seen their struggles for
liberation as bound up with other resistance movements
against racism, colonialism, militarism, and economic
exploitation.
The Abolitionist: In your book, you write about a ‘tough
on crime’ relationship between Puerto Rico, New Orleans, and Washington, D.C. Can you talk about these
relationships, and what they can tell us about the fabrication of crises to maintain colonial power?
ML: I mentioned that in the book I stay away from understanding mano dura or other tough on crime approaches
as little more than “Made in the USA” imports to Puerto
Rico, but that doesn’t mean that Puerto Rico wasn’t a part
of international policy networks. During the 1980s and
1990s, we saw a number of locales all around the globe
turn to punitive measures, places like New York, Los
Angles, London, Cape Town, São Paulo, just to name a few,
turn to policing and enclosure to manage social crisis. All
of these sites are part of international policy circuits that
reference each other and borrow from each other in order to justify their own repressive strategies. One of the
examples of this I look at in the book is when local elites in
Washington D.C., including the mayor at the time, point
to Puerto Rico as an example of how to successfully mobilize the National Guard to combat drug related crime,
as well as use securitization to privatize public housing
complexes. D.C. technocrats didn’t care whether mano
dura actually reduced crime or made people feel safer in
their communities (it did neither of these); instead they
pointed to Puerto Rico because it allowed them to justify
their efforts to curtail civil liberties, criminalize vulnerable populations, and privatize public resources. In another
example I look at in the book, Puerto Rican police and government officials look at New Orleans’ implementation of
the Pennington Plan, which basically put more police into
public housing and poor communities and increased targeted “hot spot” policing in order to justify their attempts
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five states.” One of the firm’s reports from September,
2016, declares that “the presence of additional Palestinians in the camp, and the movement’s involvement with
Islamic individuals is a dynamic that requires further
examination.” Whatever Natives and Palestinians may
believe about one another, the state and its corporate
goons understand the great danger that arises whenever
oppressed people get together.

identify with the struggles of another group, historicize
the circumstances that might justify the identification.
The impetus for this feeling is knowing how the world
works from the perspective of the fugitive, the alien, the
derelict, the castaway excluded by capitalism’s triumphalist narratives. People who apologize for corporate
greed and ethnic cleansing don’t experience the process,
one reason why their sense of empathy is so stunted.

For many of the Natives at Standing Rock, the idea of
global insurrection was an appealing remedy to the
abuses of state and corporation. There was nothing new
about the sentiment. Few groups embrace insurrection
more eagerly than Palestinians, who arrived at the Sacred Stone Camp in large numbers.

Suliman exquisitely captures the sentiment:

Given that it is a thoroughly leftist concern, we shouldn’t
be surprised that Palestine has increasingly become an
issue of interest to Natives. Support for Israel unites all
elements of the ruling class. Zionism is ubiquitous in
sites of power. It is difficult being Palestinian in North
America because even the simplest articulation of ethnic or national identity is all but forbidden in spaces governed by the laws of civility. Enacting any sort of personhood is an invitation to derision and recrimination. It is
in many ways a life of absence, but one also afflicted by a
constant fear of being exposed. Indian Country is a place
for Palestinians to be seen. And in Indian Country, Palestinians see reflections of their own marginalization. I
don’t often agree with the internal reports of private
mercenary firms, but TigerSwan was wise to fret over
the large number of Palestinians at Sacred Stone Camp.
If Natives and Palestinians continue to gather, it will indeed be a threatening development.
•••
Amid the US government’s amped up violence at Standing Rock late in 2016, a college student in the Gaza Strip,
Israa Suliman, decided to write a letter. Addressed “Dear
Native Americans,” she declares, “When I read your history, I can see myself and my people reflected in yours.
I feel in my core that your fight is my fight, and that I
am not alone in the battle against injustice.” There is a
strong basis for Suliman’s observation. The fight is mutual because the enemy is the same.
Suliman explores the emotional dimensions of being
colonized. It’s not something often discussed amid the
strategizing and theorization of insurgent politics, but
visceral feelings of community are a critical source of
resistance. It is essential to transform those feelings into
tangible bonds, if only to illuminate how political and
economic classes function across cultures and hemispheres.
Visceral reflexes in general are an important dimension of the revolutionary imagination. What we take to
be instinct is in reality a manifestation of consciousness
formed by incessant stimuli over long periods of time.
Such manifestations offer terrific potential for intellectual growth. If something doesn’t feel right, then articulate the ethical dilemmas it creates. If it feels natural to

to carry out similar efforts in Puerto Rico. The circulation
of these so-called policing “successes” were positioned as
modernizing departments through the establishment of
“best practices,” but what we see if that these measures
circulated in a way that allowed local elites to consolidate
power, manufacture consent, and justify increasing repressive practices that targeted people who were seen as
problems to be managed.
The Abolitionist: Critical Resistance in Oakland organized for years in a coalition to successfully end Urban
Shield, an extremely militarized SWAT training program
that justified itself under the guise of “emergency preparedness and disaster response.” You have a forthcoming project discussing Hurricane Maria, which was one
of the most devastating hurricanes to hit Puerto Rico.
Can you talk about the state exploiting disasters like
Hurricane Maria to justify using and expanding policing
and militarization?
ML: Hurricane Maria was a disaster caused by colonialism and capitalist exploitation in Puerto Rico. Puerto
Rico’s infrastructure and public resources had been
systematically weakened for more than a decade as the
debt crisis worsened. The hollowing out of Puerto Rico’s
public resources is what caused the storm to completely
devastate the infrastructure and cause so many preventable and premature deaths. The lack of access to clean
water, food, transportation, health care, and safe housing
caused widespread desperation. The local government
was, in many ways, completely unprepared to help and
the federal government’s response was completely halfhearted to put it politely: This created a situation where
the military emerged as the only part of the state able to
aid people in distress. As the local and federal governments bungled distributing aid and attending to people,
and accusations of corruption started to be hurled at local politicians (in one particularly egregious case a local
politician was accused of stealing generators and supplies that were supposed to be distributed in his town),
the military was increasingly seen as a reliable source
of assistance. This created a distressing situation where
humanitarian aid was militarized, and the sight of heavily armed military personnel in the streets became normalized. Given Puerto Rico’s history of military occupation, from the early days of colonization to the bombing
of Vieques, the idea that the military is there for the good
of the people is a dangerous one. The other problem
that emerged as a result of the hurricane was that since
Puerto Rico was left without electricity for weeks the local government issued a curfew, which created a situation where people could be picked up for disobeying the

The Abolitionist

Like yours, our resistance has been labeled as acts of
terrorism and violence rather than as a fight for survival and dignity. That’s not surprising, since this is the
policy of every oppressor who seeks to criminalize others to justify its acts. It is the oppressor’s way to create
its own version of reality to rationalize its behavior and
brainwash the masses. And it is the oppressor’s plan to
make the colonized feel weak and alone. But you are
proving they won’t succeed and I want you to know that
my people are with you.
The oppressor’s version of reality predominates in educational cultures and the information economy. Decolonization isn’t simply a matter of expunging an occupying
power, but of subverting the regimes of order it imposes
on the world—of tearing away its masks of conquest, to
use Gauri Viswanathan’s memorable phrase. Honoring our fear and anger, our joy and desire, forbidden in
the technocratic colony, isn’t simply to articulate our
humanity, but to summon a more human condition for
those who will inherit the consequences of our decisions.
•••
Palestine occupies a critical intersection of domestic
and imperial violence. Native hardship foregrounds
Palestinian suffering, which both derives from and
informs the subjugation of Black people in the United
States. Black and Native internationalists raised this point
decades ago and it only becomes ever-more immediate.
Arguments persist on the US left about whether it’s
better to prioritize race or class (often at the expense of
gender/sexuality and imperialism). Wise commentators
have illustrated how any serious revolutionary politics
should integrate categories of oppression.
People want to destroy oppression for different reasons;
it’s useful to work with anybody serious about its
destruction. Any left formation that asks the subjected
and disenfranchised to patiently wait out a series of
reforms undertaken by a singular class of influential
mediators, no matter how reasonable it sounds, is doing
the work of capitalism, and itself ought to be destroyed.
Steven Salaita is an Arab-American author, scholar,
and speaker. In a move of political repression and
censorship, the University of Illinois withdrew a job
offer that it had initially extended to Salaita to join
the American Indian Studies program in 2014. Salaita
has since left academia. This piece is a shortened
excerpt from a longer writing that Salaita posted on
his personal website, stevesalaita.com.

curfew. This shifted the responsibility for safety onto the
population and normalized the fact that Puerto Ricans
could expect to live without electricity and essential
services for months. In other words, the consequences
for violating the curfew fell to the people, while the state
dragged its feet with recovery efforts. In both of these
examples, we see how military and police power are mobilized during moments of crisis to reestablish state control and authority.
The Abolitionist: How do you view the relationship between the movements for abolition and anti-colonialism in
Puerto Rico? What examples and opportunities are there
for solidarity or joint struggle between these movements?
ML: I think these struggles are very connected in Puerto
Rico. People aren’t necessarily using the term abolition,
but activists and ordinary people are increasingly challenging the ways that policing and prisons are used as solutions to social, economic, and political problems, which
is at the core of abolitionist thought and organizing. And
when people are talking about anti-colonial organizing
they’re often implicitly talking about ideas and strategies
that we would identify with abolition. That is, they’re talking about freedom and justice. The biggest challenge to a
unified anti-colonial and abolitionist movement in Puerto
Rico is that activists have to not just tackle the unequal
power relations created by the colonial relationship that
exist between Puerto Rico and the US, but those that exist
within Puerto Rican society. In other words, to be truly abolitionist, anti-colonial organizing must be deeply intersectional and challenge the racial, class, spatial, gendered,
sexual, and citizenship hierarchies that structure Puerto
Rican’s everyday lives and often dictate the conditions
of their deaths. I think there are a lot of organizations in
Puerto Rico that are taking up this work in really creative
and important ways and I’m excited to see what connections of solidarity emerge in the coming years.
Marisol LeBrón is an interdisciplinary scholar specializing in race, policing, and political activism in Puerto Rico
and US communities of color. She is the author of Policing
Life and Death: Race, Violence, and Resistance in Puerto
Rico and co-editor of Aftershocks of Disaster: Puerto Rico
Before and After the Storm. Marisol is also one of the cocreators of the Puerto Rico Syllabus, a digital resource for
understanding the Puerto Rican debt crisis.
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Until All Are Free
Janet, Janine and Eddie freed After 40 Years
• On May 24, 2019, Janet Holloway Africa
and Janine Phillips Africa of the MOVE 9
were released after more than forty years
of incarceration and on June 21st, Eddie
Africa was also released from prison.
Alongside the recent releases of Mike
and Debbie Africa this is a momentous
time, yet it is imperative to push for and
give continued support to bring Delbert
and Chuck Africa home!

• If you want to write to Jaan Laaman, the
last imprisoned United Freedom Front
member, you can do so at:
Jaan Karl Laaman #10372-016
USP McCreary
P.O. Box 3000
Pine Knot, KY 42635
Jeremy Hammond will be needing support and solidarity as he is being called
to testify in front of a federal grand jury.
Anarchist prisoner Eric King is in need
of support as he is facing new charges
while inside and held in segregation.

Indigenous Political Prisoner and Water Protector Little Feather released
from prison on July 17th.

As of July 16th, Chelsea Manning is still
imprisoned for refusing to testify to a
Grand Jury.

• https://www.nodaplpoliticalprisoners.
org/ is the website to look into supporting other indigenous rights activists and
water protectors.

Former Black Panther member Veronza
Bowers, 73, was denied parole again in
May 2019.

Connor Stevens of the Cleveland 4 has
been released and is now on lifetime
probation.

• Fundraisers are online to support Janet, Janine and Eddie on their transition
home at onamove.com

Prosecutor Don Kleine refuses to reopen
1970 Omaha Two case after recent calls
for reopening Ed Poindexter’s case.

Mumia Abu-Jamal has two new court cases filed upon new evidence of innocence.
Reach out to him and keep an eye on his
new cases and speak out against the ongoing attacks and repression against
Mumia Abu-Jamal by state actors.

Tom Manning, member of the United
Freedom Front, died on July 30th while
imprisoned at USP-Hazelton, WV at the
time of his death.

Water Protector and Indigenous Political Prisoner Dion Ortiz released from
prison on April 4th.

The initial trial of Scott Warren, tried
for aiding migrants, ended in a hung
trial with him walking free.

• Write to: Veronza Bowers Jr.,35316-136,Butner FMC, P.O. Box 1600, Butner NC 27509
Bill Dunne has received a lengthy “hit”
on his parole hearing because of his affiliation with anarchist organizations.
Supporters are asking folks to send Russell ‘Maroon’ Shoatz some well wishes
as he has been going through health
troubles recently.

Continued from page 6, “Zapatista Communique”

He hopes in this way to whiten his skin and take on the
purpose and outlook of his real boss. His overseer congratulates him and congratulates himself because there
is there nothing better for controlling a rebellious people than using one of them who has turned on his cause,
who has converted himself into a puppet of the oppressor for money.

careful ear, and the word of others. We understood each
other like only those who share pain, a history, indignation, and rage can understand each other. In this process
we understood that the walls that are built and the sieges
laid only bring death, and that the attempt to buy and sell
consciences that is constantly undertaken by governments is more useless with every day that passes. These
attempts no longer fool or convince anyone; today these
practices are old and rusted, and they fail.

•••
During these now more than 25 years we have learned a lot.

That is how we left this siege behind, and all the while
the Big Boss was convinced that we were trapped inside.
From afar we could see the backs of the National Guard,
soldiers, police, government projects, handouts, and lies.
We came and went, back and forth, 10, 100, 1000 times
as the overseer watched without seeing us, so sure of the
fear that his fear would instill. Those who tried to encircle
us are nothing but a dirty stain that is itself encircled by
an even larger territory of rebellion.

Instead of climbing the ladder of official posts in the bad
government or of converting ourselves into a poor copy
of our oppressors, our intelligence and our knowledge
was turned to the task of growing and building our own
strength.
Thank you to all the hermanas, hermanos, and hermanoas from Mexico and the world who participated in
the encounters and seedbeds that we convoked throughout this time. Thanks to you our imagination, creativity,
and knowledge expanded and became more universal—
in other words, more human. We learned to look, listen,
and speak otherness without derision, without standing
in judgement, and without labels. We learned that any
dream that doesn’t encompass the world is too small a
dream. What we now present to you and make public is
the product of a long process of reflection and searching.
Thousands of Zapatista community assemblies in Mexico’s southeast thought together and searched for the
paths, ways, and times to make this possible, and—flying
directly in the face of the powerful and their disdain in
labeling us ignorant and stupid—using our own intelligence, knowledge and imagination to do so.

Herman@s, compañer@s:
Today we present ourselves to you with new Caracoles and
more autonomous Zapatista municipalities in new zones
of the Mexican southeast. We will now also have Centers
of Autonomous Resistance and Zapatista Rebellion.
In the majority of cases, these centers will also house
a caracol, a Good Government Council, and Autonomous
Zapatista Municipalities in Rebellion (MAREZ). Though
it took time, the five original Caracoles, as their name
would imply, have reproduced themselves after 15 years
of political and organizational work. Our Autonomous
Municipalities and Good Government Councils also
planted new seedlings and watched them grow. Now
there will be 12 Caracoles,each with its Good Government
Council.

Here we present to you the names of the Centers of Autonomous Zapatista Rebellion and Resistance (CRAREZ).
There are 11 new CRAREZ and 5 original Caracoles for a
total of 16. In addition to the 27 original autonomous municipalities, that gives us a total of 43 (CRAREZ).

This exponential growth that today allows us to move
beyond the government’s attempt to encircle us is due
to two things:
First and foremost, our growth is due to the political/
organizational work and example set by the women,
men, children and elders of the Zapatista bases of support. It is especially due to the women and youth of the
EZLN. Compañeras of all ages mobilized so that they
could speak with other sisters in other organizations
and sisters that had no organization. Without ever abandoning their own tastes and desires, the Zapatista youth
learned from the sciences and arts and through these
activities transmitted their rebellion to more and more
youth. The majority of these youths, especially the young
women, have now taken up posts in our organization and
they steep this work in their creativity, ingenuity, and intelligence. Today we can say without any shame and with
much pride that the Zapatista women are out in front of
us like the Pujuy bird to show us the way and keep us
from losing our way, on our flanks to keep us on track,
and behind us so that we will not fall behind.
The second thing that made this growth possible are
government policies that destroy communities and nature, particularly those policies of the current administration which refers to itself as the “Fourth Transformation.” Communities that have traditionally supported
the political parties have been hurt by the contempt, racism, and voracity of the current administration, and they
have moved into either hidden or open rebellion. Those
above who thought that their counter-insurgent strategy
of giving out handouts would serve to divide Zapatista
communities, buy off non-Zapatistas, and generate confrontations and demoralization actually provided us with
the final arguments that we needed in order to convince

those brothers and sisters that it is far more useful to
dedicate our efforts to defending our land and nature.
The government thought, and still thinks, that what
people need are cash handouts. Now, the Zapatista communities and many non-Zapatista communities, as well
as our brothers and sisters in the CNI in the southeast
and all over the country, have responded and are showing the government that they are wrong. We understand that the current overseer was brought up in the
PRI and within its “indigenist” vision in which originary
people’s deepest desire is to sell their dignity and cease
to be what they are. In that vision, indigenous peoples
are simply museum artifacts or colorful artisanal items
through which the powerful attempt to adorn the grayness of their own hearts. That vision also explains why
this administration is so set on making sure that its walls
(across the Isthmus) and trains (the ones they maliciously call “Mayan”) include the ruins of a civilization as
their landscape, with the added bonus that this way they
can also please the tourists.
But we originary peoples are alive, rebellious, and in resistance. Meanwhile, the national overseer is trying to
dress up one of his underlings, a lawyer who at one time
was indigenous, so that he, as has happened throughout
human history, can divide, persecute and manipulate
those who were once his own people. This lawyer, who
is now the head of the INPI [National Institute of Indigenous Peoples], must scrub his conscience every morning
with pumice to carefully eliminate any traces of dignity.

•••
Compañer@s and herman@s:
Here we are; we are Zapatistas. So that you could see us,
we covered our face. So that we could have a name, we
left our names behind. We risk our present so that we
might have a future. So that we might live, we die. We
are Zapatistas, the majority of us have indigenous Mayan
roots, and we do not give up, we do not give in, and we will
not sell out.
We are rebellion and resistance. We are only one of the
many sledgehammers that will tear down their walls,
one of the many winds that will sweep this earth, and one
of the many seeds that will give birth to other worlds.
We are the Zapatista Army of National Liberation.
From the Mountains of Southeastern Mexico.
On Behalf of the Men, Women, Children and Elders of
the Zapatistas Bases of Support
For the Clandestine Indigenous Revolutionary
Committee—General Command of the Zapatista Army
of National Liberation
Subcomandante Insurgente Moisés
Mexico, August of 2019
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